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YACTL OPHITMAJIBHAA OFFICIAL SECTION 
MOCKOBOKAA ILATPHAPXHA 


APXMENUCKON BOPKC y H A 3 


QK3APXA MOCKOBCKOH TATPHAPXHH 
B CEBEPHOH H FOKHOH AMEPHRE OK3APIIEMY COBETY 


Hactoauyum 6narocjopsiaetca OK3apuiemy CopeTy Mockosckoi 
IlarpHapxuu Bp CepepHoh u FOoxHOoH Amepuke NPHHATL K CBeeHHIO 
H HCIOJIHCHHIO HHDKECIIeNyroulee : 

1. Heo6xoyqumocTs 8B OpraHH3aluH Goyee 4weTKOH H CJIaxKeHHOH 
pa6oTbI annmapata KaHijeapHu OK3apxata noOyxqaeT Hac WIA ycu- 
JIGCHHA PYKOBO[CTBa KaHlesaApHei cOa3aHHOCTH 3aBefyoulero KaH- 
yenapHew OK3apxaTa u HacToaTesia CaaTo-Hukonaesckoro coGopa, 
cocpefOTOYeHHbie AO HacTOAMero BpeMeHH y OHOTO JIHIa, Mopy- 
YHTb JBYM JIMIjaM, a2 HMCHHO: 

a) o. mporonepero H. Ji3BoHunKy, Kak uMelOUeMy MHOrO- 
JleTHHH TpakTHYeCKHH ONbIT MO PyKOBOACTBy KaHesapuel, mopy- 
yaeM MepcoHaJIbHO HeCTH OO6a83aHHOCTH 3aBeyloulero KaHiesapHed, 
Cc OcBOOO%KeHHeM eFoO OT HACTOATEJIBCKOH JOIMKHOCTH c 1-ro Maa C.I., 
HO C MpaBoM IipeycToaTebcTBa B CaaTto-Hukonaesckom Co6ope 3a 
IjepKOBHBIMH GOorocJly2xKeHHAMH ; 

6) o. mporonepero B. Kpeuuk nopyuaem c 1-ro maa c.r., 
BlIpeyb WO Moero BO3BpaljeHHa B CILIA, Hecru o6a3aHHOCTH HacTO- 
atesa Caato-HukosaescKoro Co6opa B r. Hpro-Mopke, co scemu BBI- 
TeKalOU[MMH OTCIOa MpaBaMH HM OOA3AHHOCTAMH M10 PYKOBOJCTBY 
yupaBsieHHtO IlepKOBHO-IpHXxOACKOH 2KH3HbIO coGopa. 

2. Opranu3ayu1o mpx KadexzpanbHom CoGope sockpecHoi jerT- 
CKOM UIKOJIbI B eax OOy4eHHA MH BOCIHTAHHA JeTel B Ayxe mpaBo- 
CJlaBHOH Bepbl H MpaBOCaBHO-XPHCTHaHCKOH MOpaJIM IIPHBeTCTByeM. 
IIpocum mpeqcTaBuTb HaM ——— 3aHATHH Ha yTBepoxKeHHe. 




















3. Beugy 3ayepxKu c MepecbIJIKOH HaM MPOTOKOJIOB 3aceqaHHA 
Oxsapuiero Copeta 3a Bpcma c — 28 cbespasia c.r. — mpocHM Hasia- 
MTb TAKOBYHO, a Tak}Ke — e€)KEMECHYHbIe (HHAHCOBbIe OTYETbI 10 
Kacce OK3apxaTa, C 3aKJIKOUeCHHeEM 110 HHM PeBH3HOHHOH Komuccuy; 
KpoMe Toro, — noxpo6HO HHC*OpMHpOBaTE Hac O xXOse H3aTeIbCKOH 
@ATeNIbHOCTH OK3apxaTa, B YaCTHOCTH — NO H3faHHIO *#KypHasa 
«Equuasa Llepkosb» (Korgja, B KAKOM KOJIMYeCTBE H3aHbI B TEKYIeM 
roiy OTWeJIbHbIe HOMepa %KypHaJia, HX COJepexKaHHe, pacmpocTpaxHe- 
HHe 3a Mpezembr CoequHenuprx Iltratos Amepuku 4 T.J.). 

4. IIpor. K. Cenemkoro, Kak MacTbIpA He]{MCIMNJIMHMpOBaHHOrO 
MB TeweHHe MHOrHX JieT He MOMMaloulerocA YBeLHBAaHHAM K HCIIpaB- 
JICHHIO, HCKJIOYUNTS M3 COCTAaBa JyXOBeHCTBa OK3apxaTa c 15 V c.r. 

5. C oco6o0i pagocTho cBHyeTeJILCTByA, UTO rou0c Martepu-Llep- 
KBH, coOupaloluleHd B CBOH MaTepHHCKHe OObATHA pacCeAHHbIX H Ha- 
XOJALIMXCAH B pacKOJIe 4aj, CBOHX, He OCTAJICH TIeCTHbIM, H HaOJIIO- 
yan Kak mpo6yxaeTca cnacuTesIbHOe YYBCTBO NOKAAHHA HW KeTAaHHe 
nmpuoo6ujenua K OnaroqaTHOH »#u3HH PycckoH IIpaspocnaBHoi Ma- 
tepu Ilepksu, cooOmjaio mpaBHsia BoccoeyquHeHHuA c Marepbw Pyc- 
ckoH IIpapocnaBpHow LlepkoBbio eNuCKONOB H KJIMPHKOB, MpHxojsA- 
UJHX H3 packosa: 


a) mpocuTesb nofaeT Ha MMA OK3apxaTa 3aABJIEHMe O BOC- 
COe@MHeHHH, C H3JIO%KCHHEM MOTHBOB XOjaTaHCcTBa, ; 
6) BoccoequHeHHe NpHXOAAUIMX H3 pacKOJIa OCYyIecTBIA- 
eTCH HemocpeyCTBeHHO OK3apxoM uM Enuckonom, jelcTByIOu\HM 
10 ero NOpy4eHHWO, B COOTBETCTBHH C CYIIECTBYIOUJMM YHHOM TIpHema. 
6. B cBa3u C TeM, 4TO CpeH OTJCJIBHBIX eATeNeH «JICOHTbEB- 
CKOH» OpHeHTallMH CylecTByeT CTpeMJIeHHe K BOCCOeqHHeEHHIO c Ma- 
Tepbi0-[lepKoBblO, MMTaeMOe 2KeAaHHeM CKOpeliuero NOyuecHHA pH 
9TOM corsilacua OT MockoscKoH IlatpHapxuu Ha aBTOKedasbHoe cy- 
mecTBoBaHHe IIpapocnaBHoi Ilepksux B Amepuke, Ha MpoTsxKeHHH 
MHOFOBeKOBOrO CBOeFO CYIIICCTBOBAHHA CBATO H HepyuiHmMo oGepe- 
rad KaHOHHYeCCKHH NOpAOK Kak B OONacTH BHYTpeHHero CcaMoycTpo- 
e€HHA, TAK H B BOMpocax JapoBaHHA MpaB Ha aBTOKedaJIbHoe cylie- 
CTBOBaHHe CBOHM 3afpaHHUHbIM OTBETBJICHHAM, CUHTAe€T B HAaCcTO- 
sujee BPCMA KAaHOHHYCCKH HeJOIyCTHMbIM IIpeyocTaByleHue Murpo- 
nowmubemMy oOKpyry PycckoH IIpasocnaspHow LIlepxsx s AmepuKe 
mpaB aBTOKedaJiuH, HO JJIA pa3sBHTUA ee BHYTpeHHeH CaMOeATEJIb- 
HOCTH NOJlaraeT BMOHE 3aKOHOMePHbIM HaJIM“Uve ee NONHOH aBTO- 
HOMHH. 
TOJIKM JIMI, pa3sJIM4HbIX WePKOBHBIX lOpucyuKyHH B AmMepuke 
CO CCbIJIKOH Ha MOe HMA O AKOObI roTOBHOcTH Matepu Pycckon Llep- 
KBH lIpefocTaBMuTb mpaBa aBToKedbasuu IIpasocnasnHow Llepksu Bb 
AmepukKe — JIMUIe€HbI BCAKOFO OCHOBAaHHA. 
Hactosujua YxKa3 omyOJIMKOBaTb B O¥YepeHOM HOMepe >2Kyp- 
Hajia «EquHaa [lepKosp». 
BOPHC 


Apxnennckon Ajeytckni nu Cesepo-AmMepukaHckHit 
9k3apx Mockosckoi Marpnapxun B Cesepnoi u FOxnoi Amepnke 
20 maa 1955 r. 
B Mockse 
{Received by the Rt. Rev. Jos, A. Havrilak, June 11, 1955.) 
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UNOFFICIAL SECTION 





YACTL HEO®HITMAJIBHAA 


AECATMNETMVE MATPMAPLUECTBA CBATEWWETO 
NATPMAPXA AJIEKCKA 


IlepkoBpHoe mpa3qHOBaHHe eCATHIIeETHA MaTpHapuiero cJlyx*e- 
Hua Caatetuiero IlarpHapxa Mockosckoro u Bcea Pycu Asiekcua 
COCTOAJIOCh B NATHHUY, 4 despasa, B Boroszsnenckom Ilarpnapuiem 
co6ope. Korga B co6op npx6sin Caatetimui Ilarpnwapx, HacTroatenb 
co6opa mpotompecsutep H. ©. Komunuku no3qpaBus ero c jjecaTu- 
jleTHeM TlaTpHapulero CJIyKeHHA HM MpenofwHec OT co6opHoro fyxo- 
BeHCTBA AparoleHHy!O MaHnaruyo. 

Tlocne uTcHusA 4acoOB H3 AJITAPA BLIWITH H 3aHANM oKONO Ila- 
TpHapxa cBou Mecta: [latpwapx-Katomukoc scea [‘py3sun Mezxu- 
ceyeKk, Mutpononut Kpyruykua u Konomenckua Hukonai, Murpo- 
nomut Kuesckui u lanuukui Moann, 9x3apx YKpannsi, Mutpono- 
aut JlenuurpaycKui wu Hosropoyzckun [puropui, apxuemuckon Mo- 
#KalickHH Makapuii, apxuenuckon Tyssckua u Benesckuai AnrTo- 
HHH, apxvenucKon CBepasioscKui u Mp6urckui Tosua, enuckon Bux- 
HHUKHH uw Bpansasckuh Anypei, emuckon IIickoscxuit u Tlopxosckui 
Moanu, Hamectruuk Tponne-Cepruesoi Jlapphr apxumMayypuT IIn- 
MeH, Hctoatesb BonrapcKoro noyqBopba B Mockse apxuMaHypuT Ma- 
KCHM, TpoTtonepeH [pysuuckon Llepksu X. Jiepgapwanu u azpyrue 
AYXOBHble Jina, cocsyxuBuIHe Caateturemy Ilarpuwapxy. 











HIS HOLINESS THE PATRIAR€H IN HIS STUDY 
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3atem ciofa ObIl MpHBeseH M3 aJITapA «H30paHHbIli HM yTBep- 
%KJCHHbIM apXHMaH]puT BenwaMHH XHPOTOHHCaTHCA BO elHcKona 





Borocnacaemoro rpaya Caparospa». Ilocne Toro, Kak OH ucmoBefas 
cBolO Bepy, Hatasacb JIuTyprua, 3a KOTOPOH MpHcyTcTBOBaJIH yua- 
mje HM y4alljHecA MOCKOBCKHX JyXOBHbIX WIKOJI, coTpyqHuKH Mockos- 
ckou IlarpHapxuu uw MHOoKeCTBO Hapoga. IIpekpacHoe meHHe Tpex 


XOpoB coo6ilasio 


CJIY2KeHHIO JIMTYpruH ocoby!lO TOpKeCTBeHHOCTh. 


XHPOTOHHA HOBOrO elucKoNa ycyryOusla TOpKeCcTBO. 


Korya JIMNTyprua KOHUHacb, CBatehumi Ilarpuapx Asexcuit, 
Csateiumi Ilarpwapx-Katomukoc scea I‘py3uu Mesxucejek, sce 
apXHepeH B M@aHTHAX H CBbIWe 70 CBAIIeCHHOCJIYKHTeNeH BbILIM Ha 
mMosieGOeH, Tlepey| HauasIOoM KOTOporo Mutponoszut Huxkonai o6pa- 
Tuica K Caateiuiemy IlarpHapxy AsyieKcut0 4 MpounTas MpHBeTCTBeH- 
HbIM ajpec oT CBauleHHOro CuHofa, eNucKONaTa, KJIMpa H MMPAH 
Pycckou IIpapocnaspHot Llepksu no cayuaio fecaTuneTua ero ma- 
TpHapuiero cayxeHua. OTBeyan Ha 9TOT afpec, CaaTetummi Tlarpu- 
apx Asiexcui cKa3a: «IIpexge seero Onarogapro Tocnoga Bora, 
Kotoppid 6slarocjiopuysI MeHaA u CBoelO HeGeCHOH NOMOIIbIO OCeHAI 
HacTosilee cylyxeHHe Moe CsBatoH IIpaspocnaBpHon Ilepkpu B Teue- 


Hue 10 ser. 


Buarogapro u coOpaTbeB MOHX — MpeOCBALIeHHBIX apXHMacTbi- 
peli, ZYXOBeHCTBO H BO306NeHHY!O MacTBy 38 MOJIMTBbI HM 3a M0- 
MOUIb MHe B TeYeHHe 9BTOTO JeCATHJIETHA MpaBJICHHA %KH3HbIO Lep- 


KOBHOH. 


Tocnoyb Haut Mucye Xpuctoc Cam ykKa3aJI HaM 3a€KOH HaudaJib- 
CTBeHHOTO eHcTBOBaHHA. Ou rospopuT: «boymi B Bac fa O6yfeT AKO 
MHHi uw CTapel AKO cJryxKaH. A3 mocpeyle Bac eCMb AKO CJIyKal» (JIK. 
22, 26, 27). HU, Takum o6pa30M, MpeoOcBATHTeJIN, MOCTaBJICHHbIe BO 
rylaBe MOMeCTHBIX MpaBOCIaBHbIX WepKBeH, ABJIAIOTCA TperxKye Bcero 
caryxuTesamMu Llepksu Tocnofa Bora u cry2KuTeIAMH CBOeH MacTBbI. 

Ecau Tocnoyqb NpHBesI MCHA H MOMOL MHE BBINOJIHATb 9TOT 38BeT 
Cnacuteia Hallero, TO A MpeKJIOHAIOCh Nepex Ero cBaTouw Bowen u 
6narogapro Ero 3a Ero peyimkue KO MHe MHJIOcTH. Ho s He c4uHTAaIO 
ce6a B IIpaBe IIPHHATb BCe Te MOXBAJIbI,KOTOPble MH€ HCTOUAIOTCA JIIO- 
60BLIO MOHX COOpaTbeB HM MacTBbI MOeH, NOTOMY YTO A 3HAIO, UTO 4e- 
JIOBCK HEMOLIHbIM He MO2KeT CaM 10 ce6o 4TO-1H60 AeNaTb Nose3sHoe, 
M TONbKO OnarogaTh Bomua WaeT eMy CHJIbI HECTH CBOH NMopBur me- 


peg Tocnoyom. 


MbI 3HaeM, 4TO «cHJIa Booka B HEMOIIN COBepliaeTcA», H M0- 
TOMY, BC€ MbI, TOJIbKO MOCKOJIbKy MbI mpHOeraem K nomoliu Bomuen, 
MO2KEM TBOPHTb esI0, KOTOpoe HaM NopyyaeT Tocnoyzb, — Bo culaBy 
Csatoi Ilepkseu u Bo 6raro Hamel coOcTBeHHOH Ayn. 

A, KpoMe Toro, RouKeH CKa3aTb, YTO NOTyunN WoOpoe nacseqz- 
CTBO OT mowHBarloulero B Bose Ileppocsatutena, 8B031106JieHHOTO 
ApxumacTbipa Hamero Caateiusero IlarpHapxa Ceprua, Tak 4TO 
HJITH 110 TOMY NYTH, KOTOPbIM OH HaYepTad, ObIIO yxKe HE TAK Tpy- 
HO; He HY2KHO 6bIJIO TOJIbKO CXOQUTE C BTOFO MyTH. MBI Bce nNoy4a- 
uch HW MoyuaeMca ero CMHPeHHHO, ero MyApocTH, ero KpoOTOCTH; yMe- 
HHIO BbIXOHTb H3 TPYAHbIX MOJOKeCHHH, YTO CBHAETEIILCTByeT O 
TOM, UYTO HECOMHEHHO OH Obi GONbUWIOH MONHTBeEHHHK mpeg Tocno- 
yoM; u nooTomy T‘ocnoyxb momMor eMy B CaMOe TpyHOe BpeMA JIA 


Pycckou IIpaspocnasyok Llepksu a. Kopa6JIb Ie€pKOBHbIM B TH- 
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XyrO TIpHCTaHb. WM naw Kopa6JIb lepKOBHbIN mlomieJI TaKHM IlyTeM, 


4TO eFO MpeeMHHKY OCTABaJIOCh TOJIbKO MpoOROIKaTb elaTb eso 
Bookue c TeM 2Ke ycepaHeM H B TOM 2Ke HallpaBJICHHH, Kak 9TO esas 
Ilounsunh Baayeixa Ilatpwapx. 

Jia 6ynet cnasBa Bory 3a sce! 

Jla 6narocnosut Tocnogb Hawe WepKOBHOe equHeHHe! 

Mup u 6marocnopeHue Bookve HalIMM apxXHMacTbIPAM HM MacTbI- 
PAM, COBepillaloljuM CBOe CJIyKeHHe BO cuaBy Boru, Bo ciacenue 
cBoe H BO O6jlaro BBepeHHOM MacTBBI. 

Jla moMooxKeT HaM HM B JasbHeHulem [ocnogb uATH No MyTH Wep- 
KOBHOMY, 10 I1yTH BowkHemMy, KOTOPbIM eCTb CX MHCTBEHHbIM MyTb, Be- 
yulua K MHpy H KO craceHHt, Wa6bl BBepeHHbIM HaM KOpaOJIb ep- 
KOBHbIH IIpHBeJI H HAC CAMHX JOCTHTHYTb NpHcTaHH Llapcetrsua Booxuay. 

Ilocne pean Caatetmero Ilatpnapxa Onim copepuieH Onarogap- 
CTBCHHbIM MOJIeG6eH H MPOBO3rIalieHbI MOO#XeHHbIe MHOFoeTuA. 
3atem Caatetummi [latpHapx, Bpy4ad apxumacTbIpcKHH 2Ke3I HO- 
BOMOCTaBJIGHHOMy ellucKoly CapaTospcKoMy u Basamesckomy Be- 
HHaMHHY, CKa3aJI eMy Ha3HyaTesIbHOe cyi0Bo. Hops emuckKon cTaz 
ONarocOBIATh Hapog, a CaaTtenummi Ilarpuapx, MHTponoUTHI, apxH- 
e€NMCKONBI, CMHCKOIbI H YXOBCHCTBO, IIPHJIOHKMBIIHCh K MOlamM CBa- 
TuTena AsleKcHaA, OTObIIIM 43 COGOpa. 





HAPEYEHME UW XUPOTOHMA 
APXUMAHAPUTA BEHAAMMHA (MUJIOBA) 


B uetsepr, 3 cbespasa 1955 roga, B momemjeHun MockoscKoi 
Ilatpuapxuu cocTossiocb HapeyeHHe apxuMaHypuTa Benuamuna (Mu- 
jioBa) BO elMcKona CapatoscKoro u BasamorcKoro. nH napeweHua 
copepuiasH: Caateiumi Ilarpwapx Mockosckui m scen VPycu Ane- 
KcHu, Mutpononut Kpytuukui wu Konomenckui Hukovaii, OK3apx 
Yxpauus Mutponosut Kuesckui u lanuyxuai Moanx, Mutrpononur 
JIenuurpayckui u Hosropoxzckuu Ipuropul, apxuenuckon Csepz- 
yiopcKkHiH u Mp6utckuk Tosus, apxuenuckon TyspcKkua u Benesckui 
AHTOHHH, apxHemuckon Mooxalickua Makapuii, emuckon BuHHu- 
KH wu Bpausasckui Anfpel u enuckon Iickoscxuh u IlopxoscKuit 
Yoann. 

IIpH HapeweHHu BO ellMcKONa apxHMaHypuT BeHuamMuH mpoH3- 
Hec cJleqyrouly1o peub: «Baute CaatetusectBo! Boromyypsie apxu- 
nacTbipH! B BawieM CBATHTeJIbCKOM IIPH3HaHHH MeHA, MHOForpelll- 
Horo, Ha CapaTOBCKy!0 elHCKOlcKylO Kadbeqpy A TpemeTHO CJIbILIy 
ronoc Camoro Tocnoga Mucyca Xpucta, rmaromoujero Moe xyjo- 
ctu: «Mqu u Tpygucs B Moem Bunorpaguuke!» Jiymia Moa O6naroro- 
BeHHO OTBETCTBYeT Ha 9TOT 30B CJIOBaMH ToToBHOcTH: «Ce a3, I'o- 
cnoyu! Crbmuut HeKI0UnMBIN pab Tsao!» 

Baarogapro Bauie CBateiuiecTBo 3a MHJIOCTHBOe BHHMAaHHe KO 
MHe, MpHeMJIIO Ha3HaveHHe H «<HHUTOHKe BOMpPeKH iaroJiwo>». 

Bmecte c TeM A BHYTPeHHO NOGyKalocb ucnoBeyzaTh npexq Bamu 
cBoOe HaCTpoeHHe B CBA3H C OMKHAIOUIHM MCHA OTBETCTBEHHbIM CJIy- 
2KeHHeM B [lepKBu. 
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Ilockonmbky «ot Tocnoqa cTombl weslopeKky MCIIpaBJIAlOTCA» 
(IIpuru. 20, 4), a mpesxge scero Onarogapro Bora 3a To, 4TO yjo- 
CTOHJI MCHA BeJIMKOTO C4aCTbA BOBpPacTaTb B cpeyle CTporo TepKOB- 
HOH, NOyuHTh O6pazso0BaHHe B AYXOBHBIX WIKONax HM C WOHOCTH OOpa- 
WJaTbCA cpeqH aCKeTH¥YeCKH HACTPOeHHbIX HMHOKOB. M3 Borocsos- 
CKHX HayK H OOMIeCHHA CO CTAapIaMH-NOABHKHHKaMH jlyllla MOA paHo 
moweplihyJa %#KMBbIe H WeHHeHMWIMe ypOKH 2XH3HH BO Xpucte. Hako- 
Hell, 4 CaM yOe:Ke@HHO pellIHJI IPH OKOHYAHHH aKajleMHH CTaTb MO- 
HaXOM HM IIPHHAJ HHOYeCKHH NMocTpHr. 


B TeyeHue sce MOeH MOHallecKoH 2xu3HH IIpompicnutTenb I'o- 
ClO{b MOcTelneHHO BO3BOAHJI MeHA OT PopMaJIbHOrO AyxoBRoro obpa- 
30BaHHA KO BHYTpeHHeMy BOcHMTaHHWO. IlomyujeHHeM MHOTHX CKOp- 
6ei On BesI MCHA K yrsu1yONeHHOMy ONMO3HaHHIO JIHUHBIX HejOCTAaT- 
KOB H YUJI B TO Ke BPCMA MOJIMTBOIO BOCIIPHHHMATE CBBIIL!e MOMOIIb 
6naroyaTu Csatroro Jiyxa. 3a mocneqHHe MATA JIeT CBOeH 2KH3HH A 
ocoGeHHO 6JIM3KO COMpHKOCHYyJICA C WepKOBHO-mpuxoycKon paboToH 
Mw mouTu Bech 1954 rom cocToas] MPHXOACKHM CBALICHHHKOM, OIIbITHO 
3HAKOMACh C COBPCMCHHbIMH IePKOBHO-IIpHXOACKHM ObITOM. 


I\ny6oKo 4yBCTBY!O, Kak TAKE OKHTAIOUIMA MeHA KpecT apxH- 
epelickoro cyryxeHua. B sbicuiel cTeneHH TpyHO ObITh MacTbIpeM 
macTbipe, cTpaxxem Jioma Booxkua H HCKYCHbIM KOPMU4HM IjepKOB- 
Horo Kopa6a. IIpu qyuienoneyweHuu TpeOyeTcA HeEOTCTYNHO B3bIBaTb 
Ko Caatomy Jlyxy, uTo6nr Ou copelicTBoBasI MacTbIplO uU TacOMbIM 
B [lepKBH BOCXOZHTb HA BbICOTY XPHCTHaHCKHX oOpopetesen. Ca- 
MOMY Ke eIHCKOIMy MpH 9TOM HeOOXOZMMO XPaHHTb HeHMCTOLIMMOe 
TepleHuve, TBEPpAOCTh XapakTepa, COBMellarloltylo B ce6e cTporocTL 
M WpaBly Cc MHJIOBAHHeEM KalolHxca. 


Co3HaBast MIOJIHYIO CBOIO HEMOIIb B CJIYKeCHHH YeJIOBeYeCKOMY 
ciaceHHul0, A ycepqHO Momo Baume CsBateluecTBo: BO3HeECHTe CBO 
Jjep3HOBeHHbIe MOJIMTBbI K I[lacTbIpeHauyanbHHKy Tocnogy Cnacn- 
TelO, a JapyeT MHe PeBHOCTb BHHM&aTb Ka2KJOMy CBOe@My CJIOBy H 
yelicTBuWO, ObITh Mpexye Bcero crporuM K ce6e u codore3HyIOUIuM 
O APyrux, PeBHOBAaTb O MOJIMTBE HM BCera CTpalIHTbcA, KaK ObI He 
ockop6uTp Jiyxa Bookua KakuM-1M60 rpexoM, BJIeKYUJHM 3a co6o10 
oTcTylijieHHe Oarozaru. 


IIo cOCTOAHHIO 30POBbA A, BEPOATHO, TepeoxKuBalO yoxKe OfMHAaI- 
WaTbid wac cBoeH 2KH3HH. IIpu BCeM TOM TJIaMeHHO >Kejlalo MocIy- 
#*uTb IlepKBu XpHcTOBOH. OTO xKeTIaHHe BO MHe CpacTBOpeHO CoO cTpa- 
XOM 3a Kakve M60 ouIMOKH HM HEMOCMOTPbI Ha MOUBe CJIYKeHHA B 
caHe emucKona. Jia He GyfeT MHe apxHepeHCTBO BO OCyKyeHHe Ha 
CrpammHoM cyfle XpHcTOBOM, HO fa MpHHeceT nomb3y LlepKsu u Ha- 
wieH BesMKOH PoquHe Bo cnuaBy Boxuro. AMHHb». 


2 ok 
Pa 


ApxuMaHyput BexuamuH Obi] XHpOTOHHCaH BO enucKONa Capa- 
TOBCKOro uw Basiauiopckoro B NATHHIY, 4 despasa 1955 roma, B Bo- 
roasByieHckoM Ilarpwapuiem co6ope. XupoToHHIo coBepuiasu: CBa- 
Teaumuu Ilarpuapx Mockosckuit u sceax Pycu Anekcun, Caatetumit 
Ilatpwapx-Katomukoc scea ‘pysun Mesxuceyzex, Murpononut Kpy- 
THuKHH uw Konomenckui Hukojai, Ox3apx YkpauHbr Murponosur 
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Kuescxuit u Tanuuxui Moann, Mutpononut Jiexuurpagckuit u Hos- 
roponckui [puropuit, apxuenmuckon CsepfJiopckHi 4 Mp6ureKkun 
Tospua, apxuenuckon TysbcKui u Benesckui AHTOHHH, apxuenu- 
ckon Mookalickult Maxapuii, enuckon Bunuuukua u Bpalviapckui 
Auygpeit u enuckon Iickosckuit u Tlopxoscxuah Moanu. : 

IIpu Bpy4eHHH HOBOMOCTaBJICHHOMy eIIHCKONy apxhepedcKoro 
esa Caatetumi Ilarpuapx AsekcHi mpou3sHec peu (HaleuaTaHa 
B 9TOM HOMepe). 

Apxumanyput Benwamun (Munos) poqusaca B® OpeHOypre 
(HprHe Uxasos) 8-ro mioua 1887 roma B cemMbe cBAUeHHHKa. IIo- 
JIyuHMB cpeyqHee o6pa30BaHHe B BatckolH yXOBHOM CeMMHAapHH, OH 
noctynus Bs Mockosckyto yxoBHyto akajemuio. Ilo oKOHYaHHH 
NowHOrTO aKajleMuyecKoro Kypca B 1918 romy, KaH_u_aT SOorocyo- 
Bua BenuamuH Musiop NpHHAJ! MOHAalecKHHM NOCTpUur Hu, *%X{HBA B MO- 
cKoBcKOM IIoKpoBCKOM MOHAaCTbIpe, ONIToe BpeMA ympaBaAJ! MoHa- 
CTbIpeM B CaHe apxHMaHypuTa. C 1946 roma ero 3auncaqusM B MOHAa- 
mreckoe GpatcTBo Tpouue-Ceprueson JIaBpbI u OMHOBpeMeHHO MOpy- 
yusIM Meqaroruyeckyro paOoty B MockoBcKoH AyxoBHOH ceMHHapHH 
M B JyXOBHOH akayeMuyH, rye OH 3aBebIBas Kadbexpamu Ilarposio- 
ruu u Ilactsrpexoro Borocnosua B 3BaHHH JOUeHTA. 

SamutTus B 1948 roy MarucTepcKylO juCccepTallHIO Ha TeMy 
«BooectBeHHaa JI1060Bb No yueHuto BuOsun u [Ipapocnasnon Llep- 
KBH»>, apXHMaHZpuT BenxwaMuH Obi yOcToeH 3BaHHA Mmpodeccopa. 
OHOBpeMeHHO ero Ha3Ha4HJIM HHCMeKTOpOM MockoBcKoH yxoBHoili 
akajleMHu H CeMHHapHH. 

C 1954 roya apxuMaHyputT BenuwamMun mepexogquT Ha depKOBHO- 
lipuxoyckyro pasoty uw cocTouT HacTosTesem VMnnbuHckoH epKBH B 
Cepnyxose Mockosckok o6nactu. 3 despana 1955 roma CaaujeHHsiii 
Cuxnog Pycckon IIpasocnasnot Ilepksu Ha3sHauus ero Ha CaparTos- 
CKy!0 elHCKONCcKyO Kadempy. 

scihiienonipelighaai iat cetiaiin 


PEUb MATPHAPXA MOCKOBCKOrO H BCEA PYCH AJIEKCHA 


IIPH BPYYEHHH APXHITACTBIPCKOIO 3KESJIA 


HOBOIIOCTABJIEHHOMY EIIMCKOITY CAPATOBCKOMY 
BEHHAMHUHY 


4 cbespasa 1955 roma 


IIpeocBallieHHbId emuckon BenuaMuH, Bo3sm06seHHEIA Oo [o- 
cnoje 6par! 

I'nac Boon, npu3brBpaioujua JenatTenei Ha xaTBy T'ocnoqHH, 
uM oO Te6A AOCTHT, H ThI MpeCTOHUIb TelNepb B COHMe cBATHTeJIeH Llep- 
KBH XPHCTOBOH, OCBAUIeEHHOH OarogaTHIoO emucKONCcKOH HW ToTOBbIi 
BCTYIIMTb Ha ITYTb yKa3yemoro Te6e CJIyKeHHA. 

Heucnoseyumbie nytTu IIpompicnua Bookua Besu Te6a QO cero Bpe- 
MeHH y3KOH H TpyqHOH cTezeH MHOFOpa3JIM4HbIX HCIbITAHMH WH CKOp- 
6eHi. Ho sce TpyqHOCTH H cTpaxH noGequsa TBOA HeNOKONeOuMaAa 
Bepa, MO{KpellieHHad JIOGOBbIO KO XPHCTy, ABHBIIeEMy HaM CBOHM 
OeclIpHMepHBIM TIOABHTOM CTpaylaHHH pay Hallero cnacenua o6pa3 
TepleHHA HM MOKOpHOCTH Bose OTya Hauero He6ecnoro. 
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WM ubine ThI BCTYMaellb B HOBbIM Mpefyexamun Te6e NoABAr 
BO BCCOpy2KHH *KH3HCHHOYO OMbITa, H CaM, MCKylIeH ObIB, 6e3 Co- 
MHeHHA, Oyfelllb yMe€Tb HM HCKYUIACMbIM TMOMaBaTb MOMOIIb U yTe- 
menue. MH, no BbIpaxkeHHIO [peBHero MpopoKa, He ABHMUIbCA MacrTbI- 
peM «HeHCKyCHbIM», KOTOpbIM «morMOarollero He MOcellaeT, pacTo- 
YeHHOTO He B3bICKyeT, COKPyIeHHOrO He yMeeT HCIICJIMTh HW 3]{pa- 
Boro HalmpaBuTb» (3axapun 11, 15, 16). 

C KaKMMH Ke HallyTCTBHAMM OTILyCTHM MbI TeEOA B IYTb TBOH? 
ByyeM JIM TOBOpuTb O TPyAHOCTAX esTOTO MacTbIpcKoro nyTu? Ho 
Te6e H CAaMOMY BeJIOMbI 9TH TPYAHOCTH, KaK TbI HCMOBeJa cue mpey 
Hamu. HanomHum su TeGe o TpeGoBaHHAX, KaKHe Tpe{bABIIAeT CBA- 
ToH anocton [lapen K NacTbIPAM, HAyU\MM OlaroBecTBOBAaTb JIIOAM 
cnaceHue’? Ho TbI MHOTOJIeTHHM MPOHHKHOBeHHeEM B pa3syM CBAIIIeH- 
Horo [IucaHuaA He TOJIBKO BOCIIPHHAJI CaM, HO HM ApyruM mpenoqaBaJ 
HM pas baAcHAN ero 6oxwKeCcTBeEHHbIe OTKPOBeEHHA. 

Hanomurw te6e O6oroxyxXHOBeHHble CJIOBa BeJIMKOTO Mepapxa 
u Gorocnosa, cpatoro [\puropuHa, KOTOpbIa Tak TOBOpHT O BbICOTe CJIy- 
ATb C AHFeJIaMH; CJIOBOCJOBUTb C apXaHTeJIaMH; BO3HOCHTb 2KepTBbI 
Ha TOPHHH 2KepTBCHHHK; CBALICHHOJeCHCTBOBaTb CO XPHCTOM; BO3CO- 
3HaTb rongegy* BOCCTAHOBJIATh OO6pa3 Booxkui; TBOPHTb AIA Top- 
Hero Mupa...» (Cs. puropui Borocnos, CroBo 3). 

Senne, BO3IOOJeCHHbIN OpaT, Ha KaKyIO BbICOTyY BO3BOJHT 
Hac BeJIMKHH YunTeyIb; KaKaAH HAM HY2KHA CBeTJIOCTh yun, 4TOOsI, 
mo 3anospequ Cnacutena, 6bITb cperom Mupy (Md. 5, 14); Hemopou- 
HOCTb 2KH3HH, 4TOObI ObITL OOpa3s cTaly CBOeMy CJIOBOM, 2*KHTHeM, JIIO- 
6oBHIO, TyXOM, Bepow, uncToToro (1 Tum. 4, 12); cua fyxa, 4To6nI 
nacTu cragzo Boone, «moqapaa mpuMep crazy» (1 Ilerp. 5, 2); camo- 
OTBeDKeHHe, WaObI B CJIy4uae HYKbI WM TyUIy CBOW MOJIOKUTh 3a 
opubI cpos (Moan. 10, 11); HempecraHHoe GogpcerBoBaHue, yabnI 
BOJIKH H€ PaCXHTHJIM H He pa30rHaJIM BBEPCHHbIX HAM OBEll. 

IIpusetctsyem Te6a, Hallero HOBOrO coOpaTa H cOmpHuacTHHKa 
BookecTseHHow OnaroqaTu, H MOJHMMCA BMeCcTe c TOGOK, Aa GyzeT 
cIyxKeHHe TBOe H JAJA NacTBbI TROeH OGraronmso_HO, u Aa TeOa cna- 
CHTCJIbHO. 

Mrak, HanlyTcTByeMbId CaMHMH JOOpbIMH HallyTCTBHAMH, BCTy- 
1H HeEOOASHEHHO B ITYTb TBOH, HM Ce BpyuaeMbIn TeOe 2xe3 Wa GypeT 
qa Te6Oa 3HaMeHHeM cHJIbI Bomueli, comyrcTByroujeh Te6e B TBOeM 
HOBOM BbICOKOM CJIy>KeHHH. 

Or yanHod Te6e GnaroqaTuH npH30Bu GrarocnoBeHue BKomwxne Mo- 
JIMBIIeMyca Cc TOGOKO H 3a TeOA, OKPy2KaloujeMy Hac O6laroywecTHBOMy 
Hapojly. 





VctunHaa magne XpuctoBa opna! 


"Ila Oyazer pce eguno: kax Tu, Orge no Mue, 
iH fl sp Te6e, tak a onm Aa Oyxyt 8 Hac eguno” 
Hoanna 21 ra., wa crax 11-nil. 


Kro m3 Hac, Bo3smo6neHHbIe o Tocnoge, Gparne u cecTpbi, He 
mposMBaeT TOPAYHX CjIe3 IPH YeHHH NepBoro, cTrpacrHoro Esanre- 
sua 8B Benuxuii Uersepr, mpx nocnequeli peuwn-monuTsBe Tocnoya 
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Haulero Mucyca Xpucta, nocne Taino Beyepu, oOpaujenHow kK 
Csoemy HeG6ecnomy Orny?! 

Ectb-sim Ha cBeTe yula, KOTOpan ObI He BCTpelleHylacb NpH 
9THX TPOFaTeJIbHbIX CJIOB MOJIMTBBI ? 

Her! Tako fyumm Ha cBeTe HeT! 

O yvem mMosusca BookecTBeHHbIM cTpayasen? 

Haiiyute Esanremue ot WMoanna, raasy 17-yw, crux 11: 
... «Orge Caatsri! Co6moqu Hx BO uMa TBoe: Tex, KoTOppIx T5I 
Mue jaw, 4wro6n! onM Ob etHHO, KaK H Mbm. HM pansme cTuxu 
20—23! «He o Tex *Ke TOJIbKO MOJO, HO H O Bepyroumux B Mena m0 
COBY HX: a GyjeT Bce e]HHO; Kak Ts Ore, Bo Mue, u A B TeGe, 
TaK H OHH ja OyyT B Hac ej{HO, a yBepyet Mup, 4TO TI noclat 
Mena. HM cuasy, koropyro Ts jan Mue, A yan uM: ga GyayT eqHHo, 
Kak Mb eyuno. A B HHx, H ThI BO Mue, fa GyyT coBepiieHbI BO 
€](MHO, H la NosHaeT MHDp, 4TO TEI nNocrasn Mena. 

Wrak, BOT mocieqHAA BONA, MocNeqHee %#KeNaHHe, BOT Mpez- 
MeT IIpeycMepTHOH Yropayel MOJIHTBLI CnacuTena mpeq Ero xkpe- 
CTHbIMH cTpayaHHaAMu: «Jia GyyT Bee euHHO!», Za GynyT Bce Bepy- 
roujve B Hero cocTaBJIATb OFHO OO6mIecCTBO — OMY HepkoBb, Ja Oy- 
YT Bce B CaMOH TeCHOH CBA3H Apyr c Apyrom u co Xpucrom Cmacu- 
teyziem T‘ocnoqoM, B TaKOH TecHOH cBa3u «Kak Thi, Orue, Bo Mue, u 
A B Te6e», ropopun Uucye Xpucroc! 

M3 apyrux mect CaaujenHoro [Iucanua MbI y3HaeM, 4TO B TAaKOe 
o6ujeHHve C COHMOM HCTHHHO Bepyroujux BcTymHs Tocnoqb uw ux Te- 
cHoe MexkK]ly co6or0 o6ileHHe cylesias B CBoel cnacutembHoi LlepKksu. 

Csatou anocton Ilapen 8 nocnaHuu K PumMiaHam B 12-0 rae, 
cTHxH: 4 u 5-bIi MHWeT: «Kak B OHOM TeJIe y HAC MHOFO 4JIeHOB, HO 
He Y BCe€X 4ICHOB OHO H TOKE jle0, TaK H MbI MHOrHe CcocTaBaAeM 
OHO TeJIO BO XpuHctTe, a NOPO3Hb OHH Ja Apyroro 4usenbm. Tor xe 
cBaTOoH anocton Ilapen B nocnmaHuu K KopuxHdanam B 12-o% rape, 
cTuxu 12—13 numer: «Kak Te10 OHO, HO HMeeT MHOrHe 4JIeHbI, H 
BCe OHOrO Tela, XOTA HX H MHOIO, COCTABIAIOT OHO TE10, TAK H 
Xpucrtoc. H6o sce Mb oHHM JIyxoM KpecTH.IMch B OHO Te.10. Hyjeit 
HJM E..J1mHbI, pa6si 41M cBOGO)HBIe, H BCe HanoeHbI OqHuM Jiyxom». 
A B nocjaHuu K Eqbecauam, cpatou anoctoyn [lapen mumert: «Bee no- 
Kopua (Bor Oren) nox norm Ero (Xpuera) u nocrasna Ero ssnue 
I'nasow Ilepksn, koropaa ects testo Ero, nomaora Hanomarnmero 
BO Bcem» (Eqbecauam, ra. I, cruxu 22—23). 

Bor ,oporue Opatue u cecTpbI, COlOs — CBA3b K TOM MOJINTBE, 
KoTOpylo unTas HMucye Xpuctoc mepex Csoet cmeptsio: «Jia Bce 
eqHHO OyyeT». Xpuctoc — I'naza Wepxsu — ygaer GnarogaTuyw cuny, 
2KH3Hb, aeT HallpaBlleHHe KaxKOMy uiexy LlepKBu: sce utensi Llep- 
KBH KHByT MM, Kak BeTKH Ha JIO3€ H COKaMH JI03bI. Bce nepyrommue, 
CKOJIbKO ObI HX HH ObINIO, Hyzei u Ennun, pa6 usu cao6oqHnsi, — 
Bce Ojnum JiyxoM KpecTHJIHCh B OHO TeJIO, BCe MHOrHe cocTaB- 
JIMIOT OHO TerIO, [asa KoTOporo XpucrToc, a Bce B OTIeNLHOCTH — 
“WICHbI STOO Tejla, BCe OHH TAKHM IyTeM coBeplieHbI XpHCcTOM BO 
equHo. Kakoro mu60 Apyroro Takoro Tesla, ypyrou Ilepxsu ue mo- 
«eT ObITb, TAK Kak Xpucroc Ogun. Jipyroro Xpucra Het, He MoxeT 
ObITh NOVTOMy HM Apyroro tema. Mrax Xpucropa L[lepkops ogua, u 
Bce, 4TO BHe Ea, BeTBH THHIOUIHe, OTOPBaHHBIe oT Jlo3b1 Uctrunnoit. 
Tloqpeyem utTor Bcemy ee: 








Herunuasa Ilepkos, Xpucrosa ona: 
Hoanna 17, 11, 20—23; Ecpec. 1, 22—23; 1 Kop. 12, 12—13, 
Pum. 22, 5. 
Bee went IlepkBu OJXKHbI COepKaTh OHY Bepy: 
Hoanna 17, 11, 20—23; @un. 2,2; 1 Kop. 1, 10; Pum. 16, 17. 
Brocaume nHoe yuenne, paayeeHne K Iepkes — 6oronporns- 
HHKH; HX Halo yaJlATBCA 
Moanna 17, 11, 20—23; un. 2, 2; 1 Kop. 1, 10; Pum. 16, 17. 
Hrymen Meoonnit (Kanuyra). 





Of, 3HAKOM YHPEMIEHWA JPYHECKUX CBASEN 


(K nmpe6nrsanmw sp CCCP yenerayuum mepKoBHbIx Jeatereii Anrnun 
1/XI—1/XII 1954 roma) 


Kak yoxe m3BecTHO 4HTaTeIaM «<)KypHasa MockoscKol [latpu- 
apxuu», 17 nosGpa 1954 roga Bp Mocksy, no npursamenniw CBatel- 
mero [larpuapxa Asekcua, npHObina felerallua WepKOBHEIX jlex- 
tenet AHTImM BO ryiaBe C KaHOHHKOM Koposiesbi f-pom Uapsb30m 
E. Peinenom. B yeneraljuio BXOQHJIM BHIHbIe WepKOBHbIe eATeIIN: 
m-p Jlonansa O. Conep (MetToguctckas KoHdbepentua), KaHOHHK 

q-p Apun6anpa Komn6en Kpetir (Illornanyckaa npecpuTepwanckaa 
yepKosb), O6uH3ep Kyuunurom (KonrperaqMonasucTcKHi co1w3 
Aurzuu u Yousca), unex OGujecrsa Jipysei (ksakepos) Amex C. 
Xopemu. 

Jienerauua npu6bina 8 CCCP c HamepeHHeM, Kak ero ctbopmy- 
ampoBay HaHOHHK y-p U4. E. Peiisen, cogeiicrsopaTh ykpenseHHuio 
Mupa, Zpyx*6bI H B3aHMONOHHMAaHHA MeXKLy aHrmicKHM Hu pycCKHM 
Hapoyzamu, Mexyy Axuruuei u CCCP. «CocymjectBopanue — 9sTo m0- 
NOJIMTHYeCKHH TEPMHH, — 3aABHJI Tepe, OT-e370M B Mocxksy 7-p JI. O. 
Conep, — COOTBeTCTBYIONJHM CJIOBOM B XPHCTHAHCKOH Bepe ABJIAET- 
ca «<OpaTcTBO», H BOT 9TOTO-TO GpaTcTBa MBI Hu uHlleM. Ilexb mnoes3z- 
KH — BOHTH B KOHTAKT C I€PKOBHbIMH JeATEJIAMH [pyro cTpaHbl. 
Mue xoTeyiocb ObI yCTaHOBHTb H Y]jepxKaTb B3AHMMONOHHMAHHe Me- 
*Ky TepKBaMH». 

Yxe 17 nos6pa, BO BpeMA MpHeMa eNerayuu Caatetiumm Ila- 
TpHapxom AyleKcHeM, ee YICHbI BbICKa3bIBaJIM MHOFOUHCJICHHbIe M0- 
*KeNaHHA, CBUETeILCTBYIOUIHeE O HX CTPeEMJICHHH TNO3HAKOMHTBCA C 
2#xu3HbIO CopetcKoro Corsa. IIo sTomy moBoxy KaHoHHK Z-p U. E 
PeiipeH 3aMeTHJI, YTO OH H OCTAJIbHbIC “WJICHbI eseraljuu XOTAT M0- 
YePNHYTb BO3MO2%KHO Goble BewaTJIeHHH, WaObI NO BOSBpPAljeHuu 
Ha POJ,MHY HMeTb BOSMO2KHOCTS paccKa3aTb B AHTJIMH MpaBy o Co- 
BeTcKOM Co103e H ONPOBeprHyTb HeKOTOpble MpeB3ATbIe MHEHHA. 

SHaKOMACh C 2KH3HbIO Pycckoi IIpasocnasnoi Llepksu, unensi 
qeneranuu nmocetusu 17 nos6pa Bockpecenckuit xpam B CoKoJIbHH- 
Kax, 19 noa6pa mpucyTcTBoBasu Fs a ruei sp CKop6sujenckom 
xpame na Bonbmok Opazbme, a B cy660 0 noa6pa onn no6hrBasH 
B xpame AuTHOXHiiCKOrO NOBOpbA, B Sitemmmmen xpame, 4TO B 
XaMOBHUKaX, H B xpame Bcex Caatsrx. B sockpecensbe, 21 nos6pa, B 
qe@Hb ApxucrpaTura Muxansa, rocTH MIpHcyTCTBOBaJIN 3a aoanash 
wMTypruei B xpaMe CB. Voanna — Ha Bonpmok SAkumanke. Ha- 
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CTOATeJIM BCeX XPaMOB aBasIM TOCTAM BCe HeEOOXOQMMBbIe NOACHEHHA. 
Haxoyact c 23 no 25 nos6pa B Jlenuurpage, roctu ocmoTpesH 
IIpeo6paokenckuit u Kua3b-BiaquMupoBckun coGophi A IpHcyTCTBOBa- 
jim Ha akacbucte [Ipenogo6Homy Cepacbumy Caposckomy “yforsopiy 
B KadbeqpasbHom Huxoyo-Borospyenckom co6ope. 
aTrem roctu nocerusu JleHHHTpaycKylO JyXOBHyW akajleMHIO 
H 3HAKOMHJINCh c ee yueOHOH HM BOCIIMTATeILHOH eAxATeILHOCTLIO. Or- 
Bewad Ha IIPHBeETCTBHA peKTOpa aKayemMuuH mpoTonHepen M. I". Cne- 
paHckoro, KaHoHHK J-p U. E. Peiisen, or uMeHu Jeseraluu BbIpasH 
YYBCTBa PayocTH MO MOBOAY MoceljeHHA AYXOBHOH UIKOJIbI H MIpH- 
ruacuyl mpodbeccopos akayeMHu MoceTHTb AHTJIMIO H ee AYXOBHBEIC 
WKOJIbI. B 3akuO4ueHHe peKTOP akayleMHH mpoToHepeH M. I’. Cne 
paHCKHH mpocus KaHoHHKa J-pa 4. E. Petpena nepeqaT mpuper- 
CTBHe akayleMH4ecKOH KOpmopalluH mpodeccopos u cTyzeHTam Kom- 
OpuHyxKcKoro yHHBepcuTeTa, MOYeTHBIM podeccopom KoToporo J-p 
PeiipeH cocTouT. 

B tor xe JeHb Beyepom Murponozutr JieHuurpaycKuHi u Hos- 
ropoyzckui Ipuropwi ycrpous B 4ecTb JeserallMH MpHeM, Ha KOTO- 
pOM IIpHBeTCTBOBas TocTeH, KaK MocwaHies Mupa H ApyxKObl MexKy 
Hapoyamu Anrsuu u CospetcKord Corsa. B oTBeTHOM CJIOBe KaHO- 
HHK J-p U. E. Petipen oTMeTua payyurmme uw YTocTelIpHHMCTBO pyc- 
CKOro Hapoya HM BbIpa3sHJI payocTb MO MOBOAYy ycTaHOBIeHHA TOOpEIxX 
OTHOWeCHHH LWepKOBHBIX JeaTeyeH AHTyMH c feaTelamu Pycckoi 
IIpaspocnasHow Ilepksu uw copetcKoro Hapojja. Ilo okKoHYaHHH MpH- 
eMa, B aKTOBOM 3aJie Ji yxoBHOH akajleMHu ObIT Wan B 4eCTL rocTel 
YXOBHbIM KOHIepT CHJIaMH MHTPOMOJIMU4bero xopa. 

IIo Bo3BpaimjeHHu B MocksBy, 4ieHbI JeteralHH mpucyTcTRo- 
Basu 28 HosOpa B Borossyenckom [Ilatpwapuiem co6ope 3a JIMTyp- 
rue, KoTOpyro copepmias Caateiumi Ilarpuapx Azekcuit B cocsy- 
2#xeHHH MutTponoszuTra Kpyruykoro u Koyiomenckoro Hukonas, Mu- 
Tponoszuta Kuesckoro u T‘amuykoro Moanna, apxuenuckona Azsie- 
yTtckoro u Cespepo-AmepukanHckoro Bopuca, enuckona Kyi6nmues- 
ckoro uw Cprspanckoro Mepouuma u emuckona IIckosckoro u [lopxos- 
cxoro Moanna. Toctu 6b1mM cBMeTeIAMH XHPOTOHHH apxHMaj{puTa 
Mcanu Bo emuckona Yrumuckoro, Bukapua ApocnasckoH enapxuu. 
Kanonnk J-p U. E. Peiisex mpucytcrsopan 3a 6orocyyxeHuem B 
owexe, IpHcBOeHHOH ero caHy. 

B ror xe Jenb Caatettiumi Ilarpuapx Anexcuit ycrpoun B 4ecTB 
yesleralHuH pHeM, Ha KOTOPOM, KpOMe ee 4JIEHOB, MPHCyTCTBOBAaJIN: 
Mutponosut Kpytuyxuai au Koomenckui Hukonai, Mutrpononur 
Kuesckuit uv Casuykui Moan, apxuenucxon Aneytckuit u Cepepo- 
Amepukanckui Bopuc, emuckon Kyf6pnuesckuat u Caispanckni He- 
poHuM, emuckon IIckosckuit u Ilopxosckui Moann, enuckon Yroug- 
ckui Hcaus, mpotonpecsutep H. ©. Konuuukui u apyrue sma. 
Or Coneta no jenam Pycckou IIpapocnasnoi [lepxsu npn Conete 
Muunuctpos Corsa CCP Ha mpweme mpucyrcrsosanu: IIpencena- 
tes Copeta I’. I’. Kapnos, 3amecrutens IIpegcegatena C. K. Bemsi- 
mes wu Unen Copera I’. T. Ytkun. 


IIpusetcrsya rocrei, Caateitumi Ilarpwapx Amnexcuit c yqoBne- 
TBOpeHHeM OTMeTHJI HX HHTepec K #xXH3HH PyccKkoi IIpasocnaBnHoii 
IlepKBH HM CKa3aJI, YTO MOMOOHOe B3aHMMOOOIIeHMe XpHCTHaH cojeit- 
cTByeT cOJImDKeHHIO HapogzoB. B — “eHHe OH BbIpasHy HayexTLy 











Ha NOBTOpeHHe BH3HTa B OyfyljeM H MpeyioxuI TocT 3a 'nmapy An- 
ruukaHckoH [lepksu, 3a rocTei, 3a mpoupeTaHue Llepksu vp AHH. 
B oTBeTHOM CJIOBe KaHOHHK J-p U. E. Pettpen cka3as, 4TO,He- 
CMOTpA Ha KpaTKOcTb mpe6bipanHua B CCCP, yuacTrHuku emeraquu 
NOJIY4YHIM HeH3riaquMble BMewaTJICHHA OT #KH3HH B CoBetcKom Co- 
103e H cOOpaJIM MHOTO MHTepPeCHbIX H MOJIeE3HbIX (akKTOB, K COKae- 
HH1O, M@aJIO H3BeCTHbIX B AnTyimMH. oBopa 0 HeoOxoquMOCTH ympo4ue- 
HHA BCeoOuIero MHpa, OH NMOAYePKHYII, YTO B3AMMHbIeC BUSHTbI Jese- 
raljuii BeCbMa NOJIe3HbI WIA yKpellIeHHA Me*xKyHapowHOH Apy2KO6sl, 
M 3aTeM TIpefJIOKHI TOCT 3a 3,0poBbe CBaTetuero IlarpHapxa Asexk- 
cua, Mutponozuta Hukoslaa, 3a pycCKHX XO3HeB H 3a yKperJieHHe 
B3aHMONOHHMaHHA Mexyy AnursmeH u CopercKkKHM Co1030M. 

Murponozut Hukojiah, mpuMBeTcTByaA rocTeH, KaK HOCcHTeJIeH 
yo6poH BOH K YCTAHOBJICHHIO B3aHMONOHHMAHHA, BbIpa3sHJl Ha- 
qexTy Ha TO, 4TO HX BH3HT NOCIyKHT ykKpensieHHIO Apy2xKObI Me- 
*]y XpucTHaHamu CosetcKoro Conw3a uw AHTIMH H Jey Mupa BO 
BCeM MHpe. 

B 3aksi0yeHHe mpuema 2-p JI. O. Conep oT uMeHH Jeseral{uu BBI- 
pa3su OnaroqapHocTtb CBaTtehuiemy IlarpHauxy 3a mpefocTraBseHne 
UIMpOKHX BO3MO2%KHOCTeH wieHaM jJleJlerallHH 3HAKOMHTbCA C HHTe- 
pecylOWJMMH MX CTOPpOHaMH 2KH3HH CoBeTcKoro Cor03a B leJIAxX yKpe- 
nwieHua Apyx*O6b1 Hapozos Aursunu u CCCP wu BbicKa3ay HayexKy Ha 
mpoyouxeHHe B 6Gyqyujem nNopoGHEIX ycusHi. 

29 nosOpa B nomMeljeHuu IlatpHapxuuH mMexK,y uwleHaMu JeJie- 
rayuu u MutponoszuTtom Hukoyaem cocTossacb Geceya, B KOTOpOH 
6bIJIM 3ATPOHYTbI BOMPOChI, CBA3A@HHbIe€ C MOJIOXKCHHEM H 2KH3HbIO 
Pyccxou I[Ipasocnaspnonw [lepksu 4 Cc pouibiO XPHCTHaH B COBPeMeH- 
HOM MHpe. 

Kanouuk g-p U. E. Petsen or uMenu eneraluu BbIpa3sHJ n0- 
#KelaHHe BHJeTh B OMxKanuIem Gyqyulem B AHIIMH OTBETHY!O Je- 
JleraljHi0 WepKOBHEIxX eaTeneH CoxpetcKoro Co1ws3a. Ilo MHeHHIO 
r-Ha KaHOHHKAa, IpHrsiawieHue nogqoGHoH eserayuu Moro ObI OBIT 
ocyujecTBeHo Bputanckumt Cospetom IlepxseH. On Take moctTa- 
BHI mepex Mutponosutom Hukoyiaem Bompoc 0 CcO3qaHHH cMellaH- 
HOH KOMHCCHH 0 cOJImKeHHIO AHTJIMKaHCKOH u Pycckoii WepKBel 
Cc WeJIbIO ycTaHOBJIeHHA B OyyUIeM MOJIHTBEHHO-KaHOHHYeCKOro 06- 
U\CHHA Me@XKY HHMH. OTA KOMHCCHA ABHIIACh ObI MpeemMHHeH AH- 
ruuuckoro u Pycckoro o6mlecTB peBHuTesieH cOnmxKeHHA AHTJIH- 
KaHcKoH Ilepksu c Pycckow IIpaspocnasHoh Lepkosbiw, padoras- 
uiMx B nepwog c 1912 no 1917 rog. 

B weuax WMpOKOrO O3HaKOMJICHHA C I€PKOBHOM 2xKH3HbIO Co- 
BetcKoro Cor3a JeJsleraljua moceTHJIa PHMO-KaTOJIMYeCKHe XpPaMbl 
Mockss! u JieHuurpaga u GeceqoBasia c HX HacTOATenNAMH. UneHbI 
qeerayuu WBaxKbI noObrpasu Bo Bcecorw3Hom Cosete eBaHreJib- 
CKHX XpHcTHaH-OanTucTOB B Mockse, re uMesIM GeceybI ¢ ero py- 
KOBOJHTCJIAMH, T1OC€THJIH TaK2Ke€ MOJIMTBCHHbIM OM eBaHreJIbCKHX 
xpucTuaH-OantucToB B JleHHHTpaye u MockosckylO xopaJibHy!0 
cuHarory. . 

YuacTHHKH feNerauHH HaHeCJIH BH3HTbI B CoBeT 0 JeuamM 
Pycckou [IpapocnaspHon Llepksu u B Coper no fesamM peJIHrHO3HbIX 
KYJIbTOB pH Cosete Munuctpos Coro3sa CCP. Ilo mpocsh6e uneHos 
qesleraluu MX NpHHAJ ame ys Conera mo yenam Pycckoi 











IIpasocnaspHow Llepksu mpu Copete Munuctpos Corsa CCP Ir. 
Kapnos uw mposes Geceqy moO BOMpocy O B3aHMOOTHOIIeCHHAX Me- 
xy Llepkospro u Tocygapcrsom sp CCCP, a Takxe m0 ApyruM BO- 
lmpocaM, HHTepecy10lJHM eseralHy. 

3a Bpema cBoero nmpe6nrpaHua B Mockse u JleHuHTpajye uJleHbI 
qlesleraljMH MMCJIM BO3MOXKHOCTb UIHPOKO O3H&@KOMHTBCAH C 9KOHO- 
MH4eCKOH, KYJIbTYPHOH HM OOLIeCTBeEHHOH *KH3HbIO CopetcKoro Corsa. 

30 Hos6pa, B ZeHb namatu IIpenoqo6nHoro Hukona, usenbi Je- 
JlerauuH, 10 mpursamenuio Caateduero Ilarpnapxa Ayekcua, mpH- 
6b1mu B Tponue-Cepruesy JIlappy u ObIuM Ha TOpxKecTBeHHOM 6oro- 
ca1yxeHuuH B Tponukom coGope. 3aTem cocToaycaA mpa3qHHUHbI 
mpuem y Caatetuiero Ilarpwapxa B ero JaBpCKHX MOKOAX, Ha KOTO- 
poM KpoMe rocTei npucyTcTBOBasiM: Mutpononmut Kpytuuxui u Ko- 
yoMeHCKHH Hukonai, apxuemuckon AvsieytcKHi u CeBepo-Amepx- 
KaHcKHH Bopue, enuckon IIckosckua u Tlopxosckua VMoann, enu- 
ckon Yruuuckui VWcaua, npotronmpecsutep H. ®. Konmunyxkuii, Ha- 
MeCTHHK JlaBpbI apxHMaHypuT IIumeH, pexTop MockoscKoH jyxoB- 
HOH akKayemMuuH mpoTonepeh K. HM. Pyoxxnykui, HHCHeKTOp akayeMHH 
mpod. H. II. Jloxrycos u yzpyrue sua. Ha mpueme mpucytcTsoBpas 
IIpeycegatens Copeta mo fenam Pycckow IIpapocnapHoi Lepxsu 
mpu Cospete Munuctpos CCCP I.I’. Kapmos. 

IIpusetctsya Zereranuio, Caatetummi Ilarpwapx cka3an, 4TO 
ee mpeObiBaHHe B roctax y PyccxoH IIpapocnapHow Lepxsu no- 
CJIYKHT [asibHelieMy pa3BHTHIO [py2KeCKHX OTHOWICHHH XpPHCTHAaH 
AnHTyIMH C xpHcTHaHaMH CoBeTcKoro Colo3a, H, Mo xKenaB rocTaM 
CYacTIHBOrO BO3BpallleHHA JOMOH, BbIpasHJI HayexKTy Ha UX T0- 
BTOPHbIM mpue3yq B CCCP. 

Ilo oKOHYaHHUM TIpwHeMa HM OCMOTpa aTpHapuIMx moKOeB CBa- 
TeHumu IlarpHapx Bpy4HJI KaxK,OMy aHryIMacKOMy TocTiO asib6om 
BeTHBIX (oTorpadui Tponnue-Ceprnesow Jlappbi u, moxKenaB ro- 
CTAM CUYACTJIMBOTO BO3BpPallleHHA Ha POJHHY, cepfle4yHO mpocrTusca 

Ilocme sToro usleHbI JeeraluH OCMOTpPeJIH JIaBpcKHe XpaMBI, 
nmo6bIBaJIH B PH3HHIe H MpoulH B 3qaHHe MockoBcKoH JyxoBHOH 
akayeMHH. 37ecb OHH OCMOTpeJIH yueOHbIe MOMeLIeHHA, KOMHATy- 
my3eH Csatetuero Ilarpuapxa AsieKcua, NpocwymiasH HeCKOJIbKO 
WYXOBHbIX NeCHOMeHHH, HCNOJIHCHHbIX CTyJe@H4eCKHM XOPOM, H IIpo- 
CMOTpeJIM Ba KHHOdusEMa: «IIomectHpm Co6op Pycckou IIpaso- 
cnaBHou [lepksu 1945 roga u «Topxectsa 500-nerua aproKecdbanuu 
Pycckou [Ipasocnasyo Llepksu Bp Mocxkse B 1948 roy». 

B 3akio04ueHHe MpHemMa TocTaM Obi mpeqyoxKeH 4a, 3a KOTO- 
PbIM Pe€KTOP aKajleMHH IIPHBETCTBOBaJI HX KpaTKOH peubio. OrBeyas 
Ha Hee, r-H KaHOHHK U.E. Petipen ropopus o HeoObruaiHomM fo6po- 
#KeNaTeJIbCTBe BCeX, C Ke€M aHIJIMHicKHe TocTH -BCTpeuasHcLh B Co 
BeTCKOM Cor3e. OH CKa3aJI, YTO 3&8 KPAaTKOCTLIO BpeMeHH JeJera- 
WHA He CMOria JleTaJIbHO O3HAKOMHTbCA CO BCEMH YCJIOBHAMH 2KH3- 
HH B CCCP, HO TO, 4TO OHA yBHeNa, MOCTATOUHO ACHO CBHeTeJIL- 
CTByeT O HaJIHYHH MHOFHX peaJIbHbIX cpeycTB, HeOOXOQMMBIX JIA 
OCTHXKCHHA B3AHMONOHHMaHHA H ApyxObr Mexay Aursnei u Co- 
BeTCKHM Cor1030M. IIpu 9TOM I-H KaHOHHK BbIpasHyl Haylexy, 4ToO 
3a ero Jeseraynei Bp CCCP npu6yazyT MHOrue Apyrue rpymmbi, a 
pycckKuHe [py3ba co cBoe cTopoHb 6yzyT nocemjaTs AHTsHN. 
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B mamMatTb cBoero mpeObipaHuaA B cTeHax Tponte-CeprueBot 
JlappbI “WJieHbI Weteralyuu OCcTaBHJIM CJlIeqyOllyl0 3aluch B KHUTe 
meceTuteyieH akayemuu: «Msi, mpefzcTraBpuTenu wepkBei AHTIMH Hu 
IllornanauH, MpoBpesM cBow nNocNeqHHH FeHL B 3aropcKe. OTO 6bIJI0 
Jif Hac 3aMe4aTeJIbHbIM BewaTeHveM. Benukoylenue 37aHHi, 
YYBCTBO MCTOPHH HM ApeBHUX TpazuHH, a Oobute Bcero rocTelpu- 
MMCTBO, J106e3HOCTb M Ie{pocTb Hallux 37eWIHHX Apyseli, cena 
9TOT JeHb Jif Hac HesaObIBaeMbIM. MbI HayeeMcaA Ha CBOH HOBBIi 
mpwe3sq M BbiIpaxkaeM cBolKO OylaroyapHOCTb HW HalslyuliMe moKe- 
laHua». 

IIlepeq orbe3qom B AHIJIMIO YIeHbI Jeseraluk mMepesasu pe- 
yakuuu «KypHana Mockosckow [latpwapxuu» «mHCbMO IMpH3Ha- 
TeJIbHOCTH HM MpoljaHHA», HalleuaTaHHoe B Ne 12 3a 1954 rog. 

Ilo so3BpamjeHuu B AHIJIMIO, YJICHbI eueraluu B CepyleuHbIx 
mucbMax Ha uMaA CsBaTedmero Ilarpuapxa u Mutpononuta Huko- 
lad BbIpasHJIH CBOIO GaroyapHOCTb YTOCTeMPpHHMHbIM XO3HeBaM H 
pyccKHM Jpy3bAaM 3a HX [pyKecKHH mpHem. 

«Tenepb, — muueT KaHOHHK Z-p U. E. Petpen, — xorga Baum 
O6puTaHcKHe rocTH Onaronosy4HO BepHYJIHCh JOMOM MocyIe 3aMe4a- 
TeNIbHOrO mocemleHua Bamet ctpanbr u Bament Iepksu, a JosKex 
HallucaTb Bam, 4TOObI elle pa3 BbIpPasHTb BaM cBOHK MpPH3HAaTeJIb- 
HOCTh 3a BCIO Baty ,oOpoTy u rocrempuumcTsBo. A yoxe ocTaBHs 
mucbMO Win «/KypHasia». Mory cka3aTb Bam JM4HO, 4TO 4 BCe elle 
HaxO#Kycb NOX BiewaTJIeHHeM BCerO BHJeCHHOrO MHOW. A HuKOrZa 
He HMM@JI CTOJIbKO BO3MO2KHOCTeEH HCMIpaBHTb HeBepHble Mpej{cTaBwJie- 
HHA, Y MCHA HHKOIa He ObINO TAaKHX CBEKHX BMeuaTIIeHHH U OT- 
KpbITHH. BocnoMHHaHHA O BeJIHKOJIeENHEIX cJryx*6ax B Bamrmx Be- 
JIMKHX coG6opax, O JIMTYpruu, O My3bIKe, 0 HaOOxKHOCTH H SHTY3H- 
a3Me Hapoya GyjfeT BCeryja *XHBbIMH B MOeH yule: pafocTh Tako 
BCTpeuH BuleweT 3a coOoH Apyx6y>. 

Ormeyasa paylyume mpHemMa, KOTOpbId HaulmH y Hac aHrsMit- 
cKHe Troctu, 9. KyHHHHToM muueTb: «Hama Apyx6a c xpucTH- 
aHaMu pyro CTpaHbl, TOBOPAUIHMH Ha APyrOM ABbIKe, ABMIIACh 
JJIf HAC 3AMe€4aTeJIbHbIM OTKPOBCHHeEM Halllero efMHCTBa BO XpucTe 
Mucyce. Msi MowImMca O TOM, 4TOGOKI 9Ta ApyxGa pocua u yBerHUH- 
BaJjiacb Bce Ooybuie H OonbuIe y HalIMx HapoyoB. MbI mpHexanu c 
HajlexK0H BHeECTH CBOH BKJIay, B WesIO MUpa HW B3aMMONOHHMaHHA, H 
MbI BepHYJINCh C BepOH, YTO KOe-4YTO y2Ke TaHO HM MOJyueHo». 

«31 He B COCTOAHHHM BbIPa3sHTb BCIO CBOIO MPH3HATEJILHOCTb, — 
numer A. C. Xoperu, — 3a TOT HCKJNOUNTEJILHO TelJIbIM MpHeM, KO- 
Topp Bs Ham oKa3sasu. A yomxKen coo6ujuth Bam, uro O6umjecTBo 
Jipysei HaMepeHO Mpofos2KaTb BCCMH BO3MO}KHbIMH cpeCTBaMH 
CBOIO MHCCHIO Mupa. 41 sH4HO Oyfy TOBOPHTb c 4yBCTBOM 6obUIOH 
IIPH3HaTeJIBHOCTH HM TEIIJIOTHI O WOOpote u cuse LlepKsu Poccuu. Moar 
Bce OyfleM cTapaTbca IpHexaTb emje pa3 B 1955 ropy>. 


A. Byescknii. 



















































Bo JibBose 
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e (Taanyna). 

M Co6on Cs. FOpa, B mpoulsiom Kadbeyqpa yHHaTCKHxX MHTNONOJIN- 
Oo TOP VaJIHIIKHX, CTa H3BeCTHBIM B uCcTOpHH PyccKoi "IpaznocuaBHon 
i, Ilepksu no mpoucxogzuBuiemy tam 8—9—10 mapra 1946 r. Co6opy 
v mpeycrasutesieh ['peko-KaTouMuecKoHw yHuaTcKoH LlepKsu, KOTOpBIn, 
‘ OT HMe€HH BCerO YHHATCKOrO J{yXOBeCHCTBa H BePpyIOUIHX B OTHX 3a- 


TlayjHbIX 3CMJIAX, BbIHeC pellleHHe MOPBaTb CBOIO CBA3b c BarTuka- 
HOM, CHJIOKO HaBsA3aHHYIO HX MpaBOCaBHbIM Iipey{KaM, HW BOSBpa- 
"3 THTbCA K Bepe CBOHX MpexKoB, B OHO Pycckou IIpapocnaspnon Llep- 
" KBH, MOJ| AYXOBHOe BOLHTeJIbCTBO H OKOpMJIeHHe CsBaTeiuiero Ila- 

TpHapxa Aysiekcua. 37ecb, B 9TOM cTapHHHOM coGope, CaaTeiummit 
x ! Ilarpwapx, uepes cpoero OxK3apxa, Murponozuta Kuescxoro u I'a- 
auuroro MoaHHa, IpHHAJ B CBOH OTUHe OOLATHA BOCCOeCHHEHHBIX, 
uc Toro BpemeHu co6op cs. Opa cram ouarom I[IpasocnaBua B 


rd 
; 





oo Tasmuun. 
™ 3a ocueqHHe MATS JleT STOT ObIBIIMH YHHAaTCKHH coOop, Ha IyTH 
ms cBoero NpHOJIM2xKeHHA K BHEIIHeEMY BHAy IpaBocjlaBHbIxX XpaMOB, Me- 
- HAeT CBOH BHYTPeHHHH OOJIHK. 
a IIpu apxuenuckone JIbBospckomM u TepHomoyBcKomM Makapuu, 
x HbIHe BaaxeHHeiuiem Mutrponosute IIpasocnapHoi LIepksu sces 
e Tlonbuim, yqasieHbI 43 HMKOHOCTaCa HMKOHbI JIaTHHCKOrO MMCbMa H 
“ 3aMeCHeHbI TpaBOCsaBHbIMH OOpa3samu. IIpH HbIHeNIHeM apxHerH- 
2 ckone JIbBopckKom u TepHonosscKom IlankpatuuH MeHseTca o62uK 
4 wukoHoctaca. Hag Llapckumu spaTaMu 3Ha10Ulasf MycToTa 3alloJ- 
* HAeTCA 30704eHeH pe3s6oH, cpeqH KOTOpoH mOMelleHO u306paxxeHHe 
“a ITIlouaesckoH uKOoHbI Bowne Marepu, B 3070TOM cHAHHH u OyIecKe 
a QJIEKTPH4eCKHX JIaMMoueK. OTa HCKOHH IIpaBOCaBHad CBATSIHA, UTH- 
Mast BC€EM XPHCTHAHCKHM MHPOM, CJIVKMT He TOJIBKO JIy4uIHM ykKpa- 
. mieHHeM coOopa, HO HM ByleyeT cepyla TraswyaH K NOYnTAeMOH MMH 
“a cBATbIHe. AsITapb OT cpeftHeH 4acTH XpaMa HbIHe OTICJIAIOT He TOJIBKO 
. o6HoBsieHHbIe Ilapckue BpaTa, HO H MaCCHBHad 3aBeca, KOTOpOH mpe- 
“4 Ke He ObII0. YHHaTCKHe TepKOBHbIe COcy]bI, He COOTBETCTBYIONIHE 
“i mpaBocyaBHOMy OOpAyy, 3aMeHeHbI MIPHHATbIMH B MpaBocjaBHOM 
e xpame cocyyqamu. BHuMaTeJIbHbIM ras HaliyeT HeMaJIO H HHBIX Me- 
- pemeH B cropoxy IIpasocaBua. Apxum. Munoxentuit. 
— MPABOCAABHAA WEPKOBb U MUP 
a f IIpasocnapuaa [lepkosb, Ipu3bIBax MUP K MUPy, HCXOLUT B STON 


mponopeyqu Mupa u3 ruryGoualimimx OCHOB cBOero Bepoy4eHHA, MO- 
A paJIM HM NOBCeqHeEBHOH MpakTuKH cBoero GorocszyxeHua. 

Ouna ucnosezyet, uTo «Bor He ectb Bor neyctpoiictsa, HO Mupa» 
(I Kop. 14, 33). Tombko mpu Takom noHuMaHuH BoxxecrBseHHon mpu- 
poOwbI MbI ryryGoKO BepyeM H CJIe—{yeM CBATBIM 3aBeTaM arocTosa: 
«Cam xe Bor Mupa Ja OCBATHT Bac BO BceH MomHOTe» (IPecc. 5, 23). 
IIpencnoyHenHple 3106Bu K Bory, cTpeMacb BOMJIOTHTS B ceOe xoTA 
61 uacTuny BookecTBa, MbI CTPOHM 2KH3Hb 110 3aBeTy amocToya: «Cam 
xe Tocnoyqb Mupa ja acT BaM Mup Bcerga BO BCeM» (2 Pecc. 3, 16). 
Enje 6naroyvecTuBbm 3axapHa B TpopoyecKoM 9KcTa3se peqBO3sBe- 
CTH OHY “3 rsry6oualmx — CJIy#KeHHA cBOero cEIHa-IIper- 








reun: «<HampaBuTb HOrM HalliM Ha MyTb Mupa» (JIk. 1, 79). B uem 
Ke BaKIOUaNACh MWewaJIbHaAd %KM3Hb JOXpucTHaHCKOrTO Mupa? An. 
Ilasen roBopuT, 4YTO TOM AO MpuuiecTBua CnacuTesA OblM «nox 
rpexoM», OHH «He 3HaJIM TyTH Mupa» (Pum. 3, 9 u 17). H Boxe- 
CTBeHHBIM YuuTesb Haut Mucye Xpucrtoc, nocbisian CBaoux yueHHKOB 
Ha IIpomoBeb, asl MM, a BMecTe C HHMH H HaM, CBO CBATeHIIMM 3a- 
BeT: «B KakKoH JOM BOHyeTe, clepBa TOBOpHTe: «MHP JOMy ceMy» 
(JIx. 10, 5). Camoe 3BaHHe xXpHCTHaHHHa MbI MbICJIMM TOJIbKO BO 
BCeralllHeM COCTOAHHH JOOBH H MHpa CO BCeMH, M0 CJIOBy allo- 
cToa: «YMOJIAIO Bac MOCTyMaTb JOCTOHHO 3BaHHA, B KOTOpPOe BBI 
IIpH3BaHbI..., CTapasCh COXpaHATb e€MHCTBO [lyxXa B CcO1o3e Mpa» 
(Ecec. 4, 1 uw 3). Hama »*xH3Hb Ha 3eEMJIe MpOXOZUT B NMOCTOAHHOM 60- 
peHHH CO 3JIOM, a MOTOMY JIA Hac raBHOH *%KH3HEHHOM 3ajjauel AB- 
JIA€TCA YKJIOHUTLCA OT 31a HW WeNaTb ROOpoO, ucKkaTb MUpa HU CTpe- 
MMTbCA K Hemy (1 IIerp. 3, 11). Tonmbko B3aumMHaa 1060Bb A MUD 
cosfqazyT Wid Hac Ha 3eMJIe yCNOBHA MpaBeyqHOH 2Ku3HH: «Bparua, 
pagzlylitecb, ycoBepllalTecb, yTelllaHtTecb, OybTe eMHOMBICJICHHBI, 
MupHBI, — u Bor mo6snu u Mupa OyyeT c Bamu» (2 Kop. 13, 11). 
3no6cTByIOlHe JIOZH ABJIAIOTCA OPyRHAMU caTaHbI. Ko3HH ero MBI 
MO2xKeM MO06eXHTb TOJIbKO JOOOBbIO H MHpPOM. MbI TBepyO BepHM Cc 
amoctosiom: «Bor xe MHpa COKpylIHT caTaHy NO, HOraMH BallIMMH 
BcKopo» (Puma. 16, 20). 

Csay. IIpeqanue, KoTOporo cBaTo Zepxutca [Ipapocnasnaa Llep- 
KOBb, BHyWUaeT HAM ycTamMu OToB u yuutTesenH LlepKBu 3aBeTbI Mupa. 

OyuH u3 BerHKux OTHoB [lepksu — cs. [‘puropui Boroczos 
rOBOpHT, 4TO «MHp — MOH Tpyy, HM MOA NoxBasia. Cam Bor um uMe- 
HyeTCA B CJIeqyoulHx cy0Bax: Mup Bown (Pununn. 4, 7); Bor 
mupa (2 Kop. 13, 11); Tot ectb mup nam (Edec. 2, 14>’. B conme 
CBATbIX BeJIMYaHMWIerO BA KeHCTBA 3ACJIYKHBAIOT HMMCHHO MUHpo- 
TBOPUbI, TAK KaK TOJIbKO OHH yOCTaMBaIOTCA BbICOYuaIero 3BaHHA 
cbIHOB Booxuux (Md. 5, 9). 

Cs. puropua Hucckuli rospoput, 4To «cofenaTbca cbh1HOM Bo- 
*KuuM, 6e3 COMHEHHA, — Bbiilie BCAKOrO 6aronosyuua»’. IIo ero cr0- 
BaM: «ecm Gyjelllb MHPOTBOpPLleM, TO yBeH4uaeT TeOA OAarofaTb ycbi- 
HOBJICHHA. .. ,JeJIO, 3a KOTOPOe OGelllaHa Taka Harpayla, ecTbh HOBbIM 
yap. M60 B sToM Mupe 4T6 CJaqocTHee AIA WOJeH MUPHOH 2xKH3HH» ? 

Cs. Hoaun 3naToyct, TomKys cynopa an. Ilapna: «BygptTe equHo- 
MbICJICHHbI, MMpPHbI, — u Bor s106BH u Mupa OyyzeT c Bamu» (2 Kop. 
13, 11), ropoput, 4To anocTton «Tpe6yeT 3yeCb EMHOMBICIUA U COorma- 
CHA... H He TOJIBKO yBelljeBaeT HMeTb MHP, HO H MOJIMNT O TOM Bora... , 
notomy To Bor ects Bor 1106Bu u Mupa... »* Haute Zo6poe cocrosHue 
— B TOM, 4TOObI XKHTb B 31106BH, B OpaTcTBe, B eHHEHHU, B COrO3e, 
MHPHO H KPOTKO»*. 

Tocnoyp Mucye Xpuctoc, uqa Ha KpecTHble cTpayaHua, B Mpo- 
WjaJIbHOH Geceyle c yueHHKaMH JlaeT UM NOceqHUM 3aBeT: «Mup ocTaB- 
JIf!0 BaM, MHp Mow Jato Bam» (Ho. 14, 27). Xpucruanckas Mopasib B 
OCHOBY OTHOWeHHH TOfeH NONaraeT Mup Hu m0GoOBb. Ecam Hapyuia- 
1OTCA OpaTCKHe, HCNOJIHeEHHbIe JOOBH OTHOUICHHA MeXKTy Haposamu, 





* [Tpuropni Borocaos. Tsopenua, 1. I, crp. 336, CIB. 
* Tpuropni Huccnni. Taopenma, yx. 2-8, crp. 451. M. 1861 r. 
* En. Huxanop. Toxkosnii Anocrox, 2-a 4.,crp. 340, CIB. 1904 r. 
* Tam xe, crp. 122.. 
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MHP CMeHseTCA GeCTBHAMH BOMHbI, BO BpeMA KOTOPOH YHHUTOKA- 
JOTCA He TOJIbKO KYJIbTYPHble IeHHOCTH, HO HW BeIM4aKIee ONaro 4e- 
jylopeka — 2KH3Hb JuO,eH. IlompauaioTca n0MbI Ayxa: N1060Bb, pa- 
qocTb, Mup, AouroTepnenue, 6naroctp (Tan. 5, 22). Hopaa *u3Hb BO 
Xpucte mpequuctipaet: «Crapaiirecb HMeTb MMp co BCeMu» (Esp. 
12, 14); «6yqnTe B Mupe co BcemH JIOAEMH» (Pum. 12, 18); «6yqbTe 
B Mupe Mexyy co6ol» (1 Pecc. 5, 13). 

iIpasocuaBHaa [lepKkoBb ycTaMH MOJIAIMXCA e2KeQHEBHO B xpa- 
MaX BO3HOCHT MOJINTBbI K Bory o mupe. B kaoxyom 6orocsly7KeHHH MbI 
o6pamjaemca K Bory c mpouleHueM «oO Mupe BCero MHpa», H CJIbIMIMTCA 
6arocTHbI rosioc MacTbipa: «Mup scem». ToToBacbh K COBepIIeHHIO 
cBATeHIuero TanHcTBa EBxapucTuH, CBAUIeHHHK MOJINTCA: «Crogo6n, 
Tocnogqu, c s060BbIO JOCTOHHO NOCIyuaTb CBATbIX anocto TBoHux 
6maropectua, OaropecTByIOulHxX HaM Mup». LlepkoBb RocmesBaeT 
BCeX MOABH2KHHKOB BepbI H PeBHUTeJIeH BO3ep2xKaHHA 3a TO, UTO OHH 
BOSHOCAT MOJIMTBbI 3a Hac: «<B Mupe COBePpUIeHHOM TeX MOJIHTBAMH 
Te6a cuaBAIHX H BeIM4AaIOUIMX COxpaHH»’. Mobi 6narofapum Bora 
3a TO, YTO OH «MOJHTBAMH CBATHTeJIeEH B MHpe HallpaBHJI +XH3Hb Ha- 
ury»’. Mp1 o6pamjaemca K Mucycy Xpucty, npoca Ero «B mupe coBep- 
I€HHOM BeJIM4AaAIOUMX MH BCOXBaJIsioujux Ero coxpaHuTb»’. Msi Mo- 
yuM an. MoanHa Borocnopa «HafsiexKallly!o MIJly A3bIKOB pa3rHaTH, 
mpoca HaM Mupa»’. 

OjHako cpeyM XPHCTHaH, K COKaJIeHHIO HM CTbIZy, HaxoOsATcA 
JHOQM, KOTOPble BCTpeualoT MIPH3bIBbI K MHPy HJIM paBHORYyUIHO, HH 
axe C H€CHABHCTBIO. 

Ho npapocjiasHan IlepkoBb TBepqo cTOHT 3a eNO Mupa, MpH- 
3bIBaAd OOpOThCA 3a HeFO HW YIpaBJIAA BCe yCHJIHMA K IIpeOTBpalljeHHIo 
BOHHbI, K IIPOUHOMY H JJIMTeEJILHOMy MHPy, B TBEPOM yIIOBaHHH, 4TO 
Bor mupa co scemu Halu (Pum. 15, 33), aro MbI RocTHrHeM MHPHOTO 
nmyofqja mpaBequoctu (Esp. 12, 11). 

IIpasoctasHaa Ilepkopb mpefocTeperaeT OT y2KaCOB BOHMHBI, OT 
CTpallHOH OMacHOcTH MaccoBOoro ucTpeOslIeHHA JOZeH. Ona cunTaeT, 
4TO B3ABLIMe Me4 OT Me¥a H NOrHOHyT (Md. 26, 52); 4To Te, KoTOpbIe 
Pa3BA3bIBalOT BOHHY caMu ceG6e coOupaloT «rHeB Ha Jj@Hb rHeBa» H... 
IipapeyHoro cyjja oT Bora, Koroppii Bo3sfactT KaxK,OMy m0 jeJlaM 
ero», IpHueM — «TeM, KOTOPble yYNOPCTBYIOT H He MOKOPAIOTCA HCTHHE, 
HO peflaroTca HelIpaBye, — ApocTb uw rHeB» (Puma. 2, 5—6 u 8). 

Bce unenbi IIpasocnasyow Lepksu ray6oko y6exqHBI, YTO ycu- 
JIMA’ K MHpPy He JOCTHIIM cBOero Npefena. Hewb3a OCTAaBJIATS MOMMBbI- 
TOK K MHPHOMy pa3pellleHHlO IIPOTHBOpewHH MeXxKy HapofsaMu, ese 
OCTaJIaCb BO3MO2#KHOCTL JOFOBOpHTcA O MHpe IlyTeM OpaTcKoro corsia- 
menus. A B BOMHe GeCTBHA BDpaxKAYIOUMX CTOPOH HeHC4ueCJIHMBI: 
«KTo BeyeT B IJleH, TOT CaM NOfeT B IJIeH; KTO Me4eM yOuBaeT, TOMY 
CaMOMy HajJiexKUT OsITb yOuTy Meyem» (OrKp. 13, 10). 

He uckaTeJIbCTBO Opy2KHA, a Japbl 1106BH, Compy2xKecTRa, cOTpy- 
HHYeCTBA JOJIKHbI PYKOBORHTL HapowaMu B HX B3AaHMOOTHOUIeCHHAX: 
«ByjeM uCKaTb TOPO, 4YTO CIy2KUT MUpy» (Puma. 14, 19). 


IIpod. H. Jox1ycos. 





5 Kouguk B cyOOory cHponycruyn. 

° Tponaps o6mmit cBaTaTerzaM. 

7 Tponaps cs. Basuaze. 

* Tpomaps cs. anocrozy Hoanny Borocaosy. 








Saint Justin Martyr-Philosopher 


Saint Justin Martyr, whose Feast we celebrate on the first of 
June, was the outstanding philosopher and Christian apologist in the 
early days of the Church. He suffered martyrdom for the faith about 
the year 165, in the reign of Emperor Marcus Aurelius. 


Of all the early great Christian apologists, whose writings were 
of any considerable length, the works of Justin are today the best 
known. (Apologetics is that branch of theology which formally de- 
fends, on grounds of reason, the divine origin and authority of Chris- 
tianity.) 


Justin’s Apologies, the first of which was written about 150 A.D., 
contain some of the earliest existing accounts of the celebration of 
the Holy Eucharist. He also left us many interesting personal ac- 
counts in his books. 


Justin was born about the year 100 A.D., in the city of Flavia 
Neapolis, in Palestinian Syria. Flavia Neapolis had been founded 
about 72 A.D., by the Roman General Vespasian, who later became 
emperor. It was founded in those years of the Roman invasion of the 
Holy Land which led to the destruction of Jerusalem in the year 70. 
Flavia Neapolis was built to the north of Jerusalem. 


The family of Justin was quite wealthy and he received a very 
good education in philosophy. The story of Justin’s conversion to 
Christianity is a tale oft-told of the student seeking for the truth. In 
his search for the true teaching of God Justin ran the gamut of al- 
most all the philosophical teachings of his day—the stoics, the Pytha- 
goreans, and the Peripatetics. In none of these did he find a satisfac- 
tor explanation of the existence of God. 


While walking along the seashore one day, Justin fell into con- 
versation with an old man who had been following him. This old man 
gave his first clue to the study of the Holy Scriptures. He explained 
to him the fulfillment of the Old Testament prophesies concerning the 
coming of the Messiah. Before the stranger left him he urged Justin 
to pray for light to understand. 


Justin had heard of Christianity when he had been a disciple of 
Plato. He had even then heard and admired the great courage and 
fearlessness of the faithful Christians in the face of the terrible Ro- 


man persecutions. He became a convert about the year 130. 

In fear that the sacred mysteries would be profaned by the pag- 
ans, the early Christians had carefully guarded the new religion, but 
162 





a 
; 


f 
a= 


of 
ind 
Ro- 


Ag 
put 





Justin, being overtaken with the zeal of all converts, was convinced 
that many would gladly embrace Christianity if they had a chance to 
learn about the new religion. He wrote: “It is our duty to make known 
our doctrine, lest we incur the guilt and punishment of those who 
have sinned through ignorance.” In his writings and his teaching Jus- 
tin described openly the Christian faith and what took place at Chris- 


tian gatherings. 


The acts of his martyrdom mention that besides Justin himself 
six of his disciples were condemned with him. “The holy martyrs, 
glorifying God betook themselves to the customary place, where they 
were beheaded and consuummated their martyrdom confessing their 
Savior.” 


The defense and explanation of Christianity belong to the science 
of apologetics. Justin belonged to the first band of great Christian 
apologetics. Much credit is due these men who throughout the cen- 
turies have labored to explain Christianity and to answer the question: 
Why should I be Orthodox Catholic? 

D. F. A. 


+ ao 


ADMONISHING SINNERS 


One of the duties of a Christian is to admonish the sinner, 
provided we can do so without prejudice to ourselves, and provided 
a good result may be anticipated. He would indeed be cruel, who 
seeing a blind man on the brink of a precipice, did not warn him of 
his danger; and yet more blameworthy would be the person who, 
having it in his power to save his brother from everlasting death, will 
not take the trouble to rescue him. God will require us to give an 
account for the soul of our neighbor, if we omit anythng we might 
have done to further the work of his salvation. “We call a man’s at- 
tention,’ says St. John Chrysostom, “to a stain upon his clothes, but 
we do not tell him of stains upon his soul; which if not washed away, 
will be his eternal ruin.” Noah preached penitence to the Ninivites. 
The good theif admonished his fellow-culprit. Admonition is like salt; 
it makes the wound smart more, but it heals it. Thus reproof is not 
agreeable but useful. If by administering a rebuke we shall bring 
on ourselves, we are not obliged to give it; no one is required to love 
his neighbor more than himself. Nor are we called upon to correct 
others if no good will come of it. Who would be so unwise as to 
rebuke a man who was intoxicated? Rebuke him by all means, but 
wait until he is sober. In admonishing sinners we should observe the 
rule Christ gave us; First we are told to rebuke our brother when we 
are alone with him. If he will not hear us, we must rebuke him in 
the presence of two or three witnesses. If that is useless, we are to 
tell it to his superiors (Matt. = 
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CHRIST AND TIME 


Many people complain that the services of the Orthodox Church 
are much too long. A common question is “why can’t we have short 
services like the Roman and Protestant Churches?” The answer is 
obvious, but one must be sincere with himself in order to understand 


The original destiny of man was to love God and neighbor with- 
out thinking about himself. Now the destiny of true believers in Christ 
is to strive to live up to this original destiny. But this struggle for 
perfection through self-denial can be conducted only in a limited sense 
because everyone must work in order to stay alive. Christians are 
called on to bring Christ into their everyday work and avoid dis- 
honesty and laziness. Yet in spite of all the love and desire for per- 
fection that a Christian might have he must think about himself. Thus 
his love for God and neighbor in this life must of necessity remain 
imperfect. Man’s daily work is always tainted with some degree of 
selfishness and self-centeredness. 

At the Church services, however, Christians are given the op- 
portunity to completely forget about themselves by taking an active 
part in the prayer and communion of the community. Thus the Cher- 
ubic admonishes us to “set aside all wordly cares, so that we may 
receive the King of all.’”’ It is at each service of the Church more than 
at any other time that we can forget about our personal and somewhat 
selfish interests and give ourselves completely to God and each other 
in prayer. 

It is clear that what we know as normal time is tainted with sin 
and diseased by man’s individual needs because of the power of death 
in the universe. Through the power of death time has become subject 
to the false dreams and selfish ambitions of a diseased humanity. But 
by the power of the resurrection Christians united to Christ overcome 
all evil forces by actively fighting to destroy selfishness within them- 
selves. 

Since the very purpose for going to Church is to actively show 
our love for each other in Christ by forgetting our selfish interests 
it is clear that Christians must have a deep desire to prolong their 
visit as long as possbile. The desire for rush services is a very clear 
proof that there is no real and dynamic love for each other in Christ. 
To enjoy being only with our own personal friends hours upon hours 
joking ,gambling, drinking, etc., and to not want to stay m Church 
more than a short while is proof that there is no love for the hody of 
Christ. People who truly love each other desire to be with each other 
as long as possible. This should be the case even more so with Chris- 
tians who come together at the Eucharist to share in the common 
life of love with Christ. 

At the Eucharist we are living in true time because here we are 
united in love to each other and to the Saints in heaven through 
Christ. Our final destiny is to love without thinking about ourselves 
by being united to Christians of all ages through Christ. This life of 
love is accomplished for us by Christ Himself Who gives His Body 
and Blood so that we may live eternally. There must be no selfish 
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reason for sharing in the Eucharist. There must be no other motive 
for the Eucharistic life other than unity with Christians of all ages 
in the life and love of Christ. Such life is our only hope for salvation. 
“Unless you eat the flesh of the Son of Man, and drink his blood, you 
shall not have life in you.” (John 6, 28-65) 


——__ ~ oon 


THE HOLY EUCHARIST 
(Countinued from No. 3-4) 


The idea behind the Apostle’s demand, that all who do not take 
communion at every Eucharist should be excommunicated, is very 
easy to understand. Anyone who does not love sincerely has no hope 
of life after death. In order to be saved we must have fear of God, 
faith, and love. Without these there is no salvation because salvation 
is not magical. At every Holy Eucharist the priest says: “With fear 
of God, faith, and love draw near”. Anyone who does not take com- 
munion because he is not sincerely trying to live up to these requir- 
ments is obviously cut off from the body of Christ, because he is not 
sharing in the spiritual food of the Church. On the other hand any- 
one who dares take communion without sincerely trying to meet de- 
mands that Christ makes on us is a hypocrite who profanes the Mys- 
teries. 

Until the first fall of Constantinople to the Latin Crusaders in 
1204 such canons were regidly enforced in the Orthodox Church. The 
Church refused to accept the Roman renovation of thinking of the 
Body of Christ. They could be reinstated to full membership only 
through the Mystery of Penance. 

History shows clearly that the doctrinal degeneration of the 
Roman Church was preceeded by an almost complete collapse in its 
liturgical and sacramental life. Once the sacramental life of the 
Church was perverted the road was opened to further decay. It is to 
be noted that the first sign of uneasiness between the Eastern and 
Western Churches were over small liturgical and practical points. The 
Eastern Christans suspected the liturgical innovations of Rome and 
its suspicions proved to be well founded when some centuries later 
Rome had become heretical byond limits. 

The same process of degeneration which overtook the Roman 
Church can very well destroy any Orthodox Church in the world 
which starts giving up part of its liturgical tradition by cutting ser- 
vices shorter and perverting various practices of the Church. Un- 
fortunately many so called modern fail to see this danger and stupidly 
become instruments through which many teachings and practices of 
Orthodoxy are becomng twisted and destroyed. An immediate stop 
must be made to the ruthless and irresponsible attitude some Ortho- 
dox have towards some of the traditions of the Church. The youth 
of America are called on to take up the banner of Orthodoxy and 
become defenders of the traditions for which our fathers suffered 
and died. 
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INFALLABILITY OF CHRIST IN THE CHURCH 


The Holy Eucharist and its related mysteries (Sacraments) are 
not only the center of Orthodox life and piety, but also of the Church’s 
faith and doctrine. 

Through the mysteries of the Church the individual becomes a 
living member of the Body of Christ and the temple of the Holy Spirit. 
(1 Cor. 6) 

Because of the resurrection of Christ and also becuse of His own 
claim, “I am the truth,” it is more than clear that anyone who has 
Christ in him has Truth in him because Christ is the Truth. But only 
those people who actively partake of the mysteries by sharing in the 
life and love of the community in Christ are really in communion with 
Truth itself. Since the Holy Eucharist is the source and food of life in 
Christ it is here more than anywhere else that the infallibility of the 
Church becomes clear. 

There are some 250,000,000 Orthodox Christians in the world 
today. In spite of the fact that they have no Pope and no centralized 
system of government they have complete unity of faith. All Ortho- 
dox believe exactly the same thing because they have kept the true 
sacramental tradition as handed down by Christ and the Apostles. 
Because of this they need no dictators to tell them what to believe 
from year to year. 

A false teaching is any fancy theory which destroys the meaning 
of the sacraments. When the sacraments are distorted and twisted 
then the salvation of Christians is endangered. The true understand- 
ing of sacraments is the only possibility for a real life of love in unity 
with Christ with each other, and with Christians of all places and 
of all ages. To destroy the true meaning of sacraments is to destroy 
the true meaning of life in Christ. 

A few examples of false teachings will make the infallibility of 
of the sacramental life clear. 

1. The central teaching of the Church is that Christ is both God 
and man and that through the Body of Christ we are reunited to 
God and to each other and so have the life of God in us. To separate 
God and man in Christ by making Christ just one more prophet or 
mere teacher would destroy the meaning of salvation because at each 
Eucharist we would be sharing the body and blood of a mere man. 
(Nestorianism) 

2. On the other hand to claim that Christ was some sort of phan- 
tasm that appeared to be like a man but was really only an appear- 
ance of God on earth, or to claim that after the resurrection Christ 
was no longer man, would destroy the meaninf of salvation. How 
could we share in the body and blood of Christ if He is not man? God 
has no body and blood. The Eucharist is witness to the eternal hu- 
manity of Christ against all monophysitic heresies (monophysitism- 
false teaching that Christ has only one nature, the divine.) Christ had 
to be a man in order to be capable of dying. 

3. There is a teaching which claims that Christ is not God, be- 
cause only the Father is really God. They say that the Father first 
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who made the Son in turn made the world. Thus the Father had noth- 
ing to do with making this world. This is clearly false for many 
reasons: (a) If the Father had nothing directly to do with creating 
this world, then why did Christ take bread and offer thanks to the 
Father at the last supper? He obviously offered thanks to the Father 
for making the bread and wine. At each Holy Eucharist we offer the 
bread and wine in thanksgiving to the Father after the example of 
Christ. This would be foolish if the Father is not the creator. (b) If 
the Son is not God than how is our communion with Christ communion 
with God. 

4. Some claim that the Holy Spirit is not God. If this is true then 
how can the Holy Spirit give life to our bodies and vivify the universe. 
If the Holy Spirit were a mere angel, as some claim, then how can It 
change the bread and wine into the body and blood of Christ? How 
could the Holy Spirit dwell in our bodies and give us our spiritual food 
at every Holy Eucharist? St. Paul says that because we have the Holy 
Spirit in us we must glorify God in our bodies. (Cor. 6, 15-20) 

5. Some claim that only souls are saved and the body is nothing 
If so, then why is bread and wine offered to God and why does Christ 
give us life through His own body and blood? Why is the whole body 
baptized in water? Why did the Word become flesh? Obviously not to 
save only souls but the whole universe. The resurrection of Christ is 
the eternal witness to our own resurrection. (1 Cor. 15) 

It is clear that the infallibility of the Church is based on the sac- 
ramental life which is actually the reality of Christ in the Church. 
Christ manifests Himself through the sacraments and it is more than 
clear that truth is in Christ. One does not have to go to Rome to learn 
the truth. Christ Himself is the Truth and He gives Himself to us 
through sacraments. 

In Orthodoxy, dogma and the spiritual life in Christ can never 
be separated. Christ is truth and life and love and He brings us to- 
gether in Himself through the sacraments. It is here and only here 
where one can know the truth. The Romans have set up an infallible 
man because they have lost the true meaning of the sacramental life. 
Protestants have tried to base everything on the bible and becuse they 
rejected the sacramental approach to life in Christ they are all mixed 
up. Let us not get mixed up too by ignoring the true sacramental life 
in Christ. 

The Orthodox of America must be very careful not to make the 
same mistakes that the Western Christians made many years ago. 
Before the ninth century the liturgies and custums of both East and 
West so much alike that a Latin priest visiting the East could very 
easily take part in the Greek and Syrian Liturgies even though he 
did not know the languges. Both Eastern and Western Christians re- 
cognized each other as Orthodox. 

However, after the ninth century the Western Church underwent 
various changes and many old customs dropped out while new ones 
came in. Because of the change of relations with the West the East- 
ern Christians were not aware of the so many gradual changes which 
were taking place in the West. Things got so bad by the eleventh 
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century that the Orthodox of the East could not recognize as Chris- 
tian the type of Christianity that they found in the West. The Ro- 
mans had changed so many things that little similarity remained be- 
tween East and West. 

Many so called modern Orthodox writers condemn the arguments 
and clashes which arose between East and West as trivial and petty. 
They claim that the real reasons for the split between East and West 
were more political than anything else. This is a very dangerous mis- 
understanding which shows clearly that many people who call them- 
selves Orthodox do not realize what Orthodoxy really is. 

In America the Greek Church has already changed parts of the 
Liturgy and many priests do not perform complete services in order 
to save time. Gradually the various prayers left out at different serv- 
ices will be completely forgotten by later generations. Thus in a few 
hundred years Orthodox visiting America from other parts of the 
world will be embarrassed and amazed at the differences which exist 
between the American Orthodox and other Orthodox. If the number 
of such differences grow, all this may lead to serious complications. 
It happened before and it can happen again. 

Every word and every prayer in Orthodoxy has its place and 
purpose. Instead of cutting things shorter let us learn what they 
mean. 





a 


How Can I Believe? 


This Paper is written for the man who wishes to lead the Christian 
life and, although almost firmly convinced of the validity of the argu- 
ments for the Christian, is for some mysterious reason or another 
still unable to believe. This man, and in this twentieth century of 
hustle and bustle he is by no means a unique fellow, has his convic- 
tions. Doubtless he has read and has listened to countless arguments 
on religion. “O Lord, help Thou my unbelief,” he may cry with even 
a note of dispair. It is for this man that the non-controversial lines 
follow. 

Surely his friends may say, “He is convinced. Well, that’s all 
there is to it. But, he is not in the Church? Well, there is something 
wrong with him then.” No, faith is not the same thing as conviction. 
Faith is not quite so mundane. Faith as a wise old priest once said, 
is a cutting loose from the humdrum and an entering into a newer 
and larger world. 

Scott Holland once said, “The secret of life is inspiration, — the 
breathing-in of God.’’ Obviously, God does influence men and women, 
and is ever ready to do so. God’s grace is all important in human life, 
and, like the atmosphere, it is all round us if we would but breathe 
it in. We cannot live the Christian life without grace for it is the source 
of all good desires and the inspiraton of all worthy actions. It is there 
for us, disposing us towards everything that is strong, beautiful, and 
lovely. It hardens us against the — and the insincere; it impels 
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us to the gentle and the courageous. It is a very armour against the 
mean and the vile. 

God’s grace is for all sorts and conditions of men, everywhere, 
and at all times. By a special degree, and by particular means, it is 
for Christians. Like a concentrated and living stream it comes to us 
through the channel of the Manhood of Christ, God’s own Son made 
manifest on earth. It is evident, then that it is in this stream of 
Divine Love that we need to soak ourselves and fill our souls to over- 
flowing from the current of divine influence which we call grace. 

Will grace travel over individuality and crush our personalities? 
Will it render us supine in the blazing light of God’s glory. Grace can- 
not obliterate our individuality, nor does it destroy our personal re- 
sponsibility. Quite the contrary—it will enlarge our powers and edu- 
cate us in the true sense. Grace reveals hidden freedom and gives us 
confidence and skill in using our aptitudes and our talents. 

To many of us expect signs and wonders when, after great 
difficulty, we build the bridge from human conviction to divine faith. 
Again, we are with Saint Thomas the Apostle demanding that we touch 
the wounds of the Risen Christ. Again, we are on the road to Damas- 
cus with Saint Paul expecting an “emotional cataclysm,” yet God’s 
grace does not come to us in this manner. If it did, we should most 
probably check up on our diet, in our skeptical fashion, or seek some 
Freudian solution to what we would most assuredly consider a curious 
dream. 

Have you ever asked yourself how many minutes in the day you 
give to God? God’s grace, we have said, is about us at all times like the 
atmosphere and yet what fraction of the twenty-four hours do we 
set aside for its reception? 

And is it not fair to ask any seeker of faith to adopt an attitude 
which will make it possible for him to receive God’s grace when it 
comes? 

How can I be truly religious? How often this question is raised 
by earnest individuals who needlessly grope for grace! The answer 
is very simple. Adopt the proper attitude. Dispose yourself to believe. 
Put yourself in the way of receiving grace It is sound psychology and 
Orthodox Catholic theology that grace will come to any man that is 
ready and prepared to receive it. 

How can you be religious, you say? Simply by being religious! 
No less a philosopher than Dr. John Dewey re-iterates the truth that 
we learn to do by doing. Francis de Sales put the same fact in these 
words: “We learn to love by loving.” In the body of this paper we 
shall discuss some of the means by which we can expose ourselves 
to God’s grace. Certainly this is an age of experimentation. In fact, 
som caustic wits aver that we are “on our way, although we 
don’t know where we are going.” This, of course, is not so with faith. 
We will not be experimenting with God’s grace. Once we adopt and 
carry through this experiment, we will be abundantly blessed with 
grace and the momentum will he such as will carry us over that bridge 
from human conviction to divine faith. 

Now what should be the result of all this? The skeptic can point 
out that plenty of non-religious men live holy and good lives, that in 
the community these same men - been powerful influences for 
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good and that they have not lacked the social motive. On the other 
hand, it can be pointed out that many church members have not been 
exemplary figures. The non-religious man, in spite of himself, may 
be abundantly blessed with God’s grace, and the erring church mem- 
ber may of course, not be a religious man at all. It is a common error 
to confuse “Churchianity” with Christianity. 

But, you may persist, what ought we to expect from leading the 
Christian life? The answer is again simple. Psychologically, we may 
expect changes in our behaviour patterns. We ought, aided by God’s 
saving grace, to meet our life situations with a confidence and with a 
power that will be truly remarkable. It is a false statement that the 
only Man who tried to live a Christian life died on a cross. Certainly 
Christ can be our pattern and in His footsteps. “But will God indeed 
dwell on earth? Behold, the heaven and heaven of heavens cannot 
contain Thee.” 

§ 


There are certain fairly definite ways of disposing one’s self to 
God’s grace. The first is the attitude of prayer. It is a good and whole- 
some practice to assume the attitude of prayer daily. Not to thank 
God that we are not as other men but to offer ourselves to God’s will. 
“But how can I pray? “I don’t know any prayers.” Those are weak 
excuses indeed. It hurts nobody to kneel down at his bedside every 
morning upon rising and very night upon retiring. This simple physi- 
cal act implies nothing except readiness to discover and worship God. 
It is not necessary to say certain prayers or repeat, formula-like, 
certain phrases. It is necesssary, however, that the habit of kneeling 
be formed. If you do nothing else, simply kneel for two or three 
minutes by your watch. The important thing is that you kneel, night 
and morning. Of course there are prayers that can be said while you 
are kneeling. A simple, slow, and thoughtful repetition of our Lord’s 
own praver is helpful. 

But why kneeling ? It is a relaxed position. It requires little bodily 
effort. And it gives the mind free play. It is an attitude of humility 
and of obedience. 

There are three different forms which prayer may sometimes 
take, and to them are given the special names of vocal, mental, and 
sacramental prayer. Vocal prayer is that kind which depends on 
actual words, either uttered aloud or expressed in the mind. In public 
worship Christians are bound to make use of vocal prayer to a large 
extent. 

II. 


A step in advance of mere vocal prayer is meditation. This is an 
automatic and spontaneous function. Sometimes words come into it, 
and if they do, let them. Meditation is mental prayer. It is thus by 
thinking, feeling, learning, and willing that we are drawn closer to 
God and His grace. The seeker for God must cultivate this attitude 
of mental prayer. At first we may do this automatically. At night in 
our beds, instead of sleeping, we may go over the incidents of the day. 
We may engage in day dreams or other varieties of wishful thinking. 
We may seek retreat in long walks alone. All this is good if not carried 
to extremes. We must not, above oe unas, develop shut-in personal- 
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ities. True religion is a social thing. “Thou shalt love the Lord thy 
God with all thy heart and with all thy soul, and with all thy mind.” 
But also, “Thou shalt love thy neighbour.” Deliberately, too, we can 
cultivate the art of meditation. “The human mind is an instrument 
to produce conclusions,” said G. K. Chesterton, a man copiously en- 
dued with God’s grace and yet possessing a unique personality. We 
ean set for ourselves certain topics for our reflections. The seeker 
after God’s grace might think long and hard over such topics as 
“What is this or that to thee? Follow Thou Me.” Or, “Ye shall know 
the truth and the truth shall make you free.” 

How neglected are the Psalms of Divid in private prayer! These 
magnificent outpourings of the heart of the Jewish poet have, indeed, 
a place in our worship. David, too faced a real world—a world of 
problems, of sorrows, of joys. Day by day we can follow the Psalter. 
Make the recitation of a Psalm a daily practice. 


Il. 

Now the third type of prayer is the most exalted. It is sacramen- 
tal prayer. Sacramental prayer involves a certain amount of action. 
This part of religion implies a joint action between God and His people. 
They act together in such a manner as to advance the fulfillment of 
God’s purposes and to promote righteousness; to make useful men 


' and to develop good uses in which to employ them. The sacramental 


method of prayer is one in which prayer adopts the language of action 
in adition to the language of words. Here surely the end result must 
be that we show forth God’s praise not only with lips but in our lives. 

There is nothing peculiarly Christian or Orthodox Catholic in 
worship. Every man and woman has a natural tendency to worship. 
They recognize that there are forces much greater than themslves 
which directly affect them and which they do not choose to ignore. 
Their acknowldgement of these forces is worship. 

For Orthodox Christians the center and acme of al! worship is 
the Holy Eucharist: ‘our sacrifice of praise and thanksgiving.” It is 
God’s way of offering Himself to us, and in the Liturgy we plead 
before Him the sacrifice of Golgotha. How, we think, is it possible to 
remain away even from the daily pleading of this Holy Sacrifice? To 
the seeker after God’s grace, Liturgy offers a magnificnt source of 
great aesthetic pleasure. The colour, the lights, the incense, the vested 
priest in his splendid robes, the singing, and the ceremonial are all 
too vowerful to be resisted. 

Let the seeker after God’s grace cultivate the habit of going once 
a week to Liturgy. There let him follow word by word, and step by 
step, the magnificent service. There let him join with angels and arch- 
angels and with all the company of heaven in singing the ever power- 
ful, “Holy, holy, holy.” It is the Liturgy that matters! It is the Lit- 
urgy that remains the final and perfect prayer. Those who kneel at 
this perpetuation of Golgotha are one with those who watched at the 
Cross. They are one with those who shared in their Master’s desola- 
tion as He cried out “My God, My God, why hast Thou forsaken Me?” 
They are one, too, with that joyful company who shared in the happy 
words of the Angel, “He is risen; He is not here.” God has promised 
that He will be present whenever the Liturgy is celebrated. The Lit- 
urgy is an intimate worship. Here . the living Christ, the same who 
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walked on earth and healed the sick; the same risen Christ is also 
Lord of today and tomorrow, the Lord of the twentieth century as 
He was of past eons and shall be of all future ages. The Liturgy, too, 
is the most perfect liturical structure which man has ever known. 
Music and architecture, and indeed drama, are arts whose roots go 
back to this supreme service. 

It is to the Liturgy that we must turn repeatedly. It is to this 
ever changing yet ever same service that we must come for God’s 
grace. In our present civilization perhaps the greatest evil is the ab- 
sence of any sense of community. As one looks out over a troubled 
world one is the more convinced of the need for some common bond 
that might bring men together. In industrial problems, in political and 
business life, even in the domestic scene, the evil is that men think of 
themselves and their immediate circles as separate units, competing 
and having little responsibility for their fellows. The decline of relig- 
ious worship has at least meant this: that there is removed any com- 
mon act or association which binds men together. Surely the Liturgy 
is the supreme act of social comradeship, and if all mankind wor- 
shipped at Liturgy, and understood what that worship invokes, a true 
and sound unity might calm a troubled world. 

Nor must we think of God as someone who is only ecclesiastical, 
who is present only at the Liturgy or in the tabernacles in our 
churches, and in the specifically devotional side of life. But because 
this God, in whose sacrifice we share at Liturgy, is the Creator of all 
things, we do not leave Him behind as we go out into the world. We 
meet Him in life’s press and throng. He is the same God that we meet 
on the hillside as we watch the evening come on. The God whose 
Presence we have on our altars is the God of the countryside and of 
the city street. He is the companion and the guide of our games and 
our serious tasks. He is the guide of all our life, and He is the guide 
that holds His Cross before our closing eyes when we are ready to 
enter into that closest of all fellowship with Him. 

IV. 

The attitude of inquiry, too, must be cultivated by the seeker 
after God. Of this less need be said than of the attitude of prayer. 
The hearing of a challenging sermon, the reading of stimulating 
books, the discussions of pertinent religious problems with truly 
equipped people all help. The saints throughout the ages have been 
witnesses for the Faith. In their writings we are struck by their very 
human qualities. They, too, faced the world of doubts and difficulties. 
They, too, sought God’s grace and found it. From writings we can 
gather inspiration and help. Then there is the literature of instruction. 
The Catechism contains accurate statements of Orthodox Catholic 
teaching. In supplementary volumes of instruction, the seeker after 
God’s grace can discover exactly what the faith is that he desires, 
instead of having to guess it. 

Then there is the literature of conversion. How many men and 
women have been brought in touch with the Christian faith and in 
logical, concise and convincing fashion have set down their thoughts! 
To this vast treasury, and much of it is in the English tongue, we can 
turn readily. - 
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Nor does the~attitude of inquiry necessarily degenerate to the 
level of petty controversy. Faith is not a matter of mere controversy. 
Indeed there are great intellectual obstacles to be removed from the 
inquirer’s mind. There is the literature of instruction. Nor will the 
printed page be all that is necessary to cast from the seekers mind 
these doubts and misgivings. Regular instruction from a parish priest 
has three advantages. It permits the “talking out” of difficulties. It 
is personal, and the needs of the individual and the particular form 
in which the objections have taken is comprehended and resolved. 
Finally, it ought to be authoritative. The priest s entrusted by the 
Church to teach her doctrine, and in his special field of study he should 
be amply prepared to function efficiently. 


“How can I believe?’ By doing what those who believe do. By 
giving up ourselves to His service, and by walking before Him in 
holiness and righteousness all our days. Then surely we shall be filled 
with His heavenly grace and benediction, and made one body with 
Him. And He will dwell in us and we in Him. 


W. B.S. 


ARCHBISHOP BORIS IN FRANCE 


Enroute from New York to Moscow, His Eminence Archbishop 
Boris, Exarch of the Moscow Patriarchate for North and South Amer- 
ica made a stop-over of several hours in France. In Paris, he visited 
the Three Saints Priory, the Diocesan Consistory, and in Sainte-Gene- 
vieve-des Bois the church of St. Nicholas as well as the resting place 
of Metropolitan Eulogius in the crypt of the Church of the Assump- 
tion at the local Russian cemetery. 


At Three Saints in the evening of the same day (1 March), Arch- 
bishop Boris read from the kanon of St. Andrew of Crete and de- 
livered an inspiring sermon to the faithful. 


His Eminence likewise visited the Russian church in Sainte Gen- 
evieve-des-Bois where he arrived during vespers and read the last 
part of St. Andrew’s Penitential Kanon and gave a brief talk in the 
chapel of the Russian Community House. 


On the following day, 2 March, Archbishop Boris proceeded by 
plane to Moscow. His Eminence was accompanied to the airport by 
Archbishop Nicholas and members of the Exarchal Council. 


We regret that Archbishop Boris was compelled to leave America 
and that in retaliation the Roman priest G. Bissonnette was expelled 
from Moscow. We firmly believe that sonner or later a Holv Russia 
will find for herself a place alongside of blessed America. 


(Chronika Zhizni, No. 22, Paris) 
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CHURCH LIFE IN FRANCE 


On 2 Jan. 1955, the Reverend Father Alexander Turintsev, a 
priest of Three Saints Priory, was elevated to the rank of an arch- 
priest by the Most Reverend Archbishop Nicholas. 

Sunday 23 January 1955, The Most Reverend Archbishop or- 
dained the Reverend Deacon Vsevolod S. Palashkovsky to the sacred 
priesthood in the church of Three Saints Priory. Father Vsevolod is 
a graduate of St. Sergius Theological Institute in Paris. 


CZECHOSLOV AKIA-Theologica! Schools 


The lack of Orthodox Theological Schools forced students and 
candidates for Holy Orders to study at non-Orthodox schools in 
Czechoslovakia or to go to other countries, primarily Serbia and 
Romania, to study at Orthodox Seminaries. The Most Reverend 
Bishop Gorazd, a fiery defender of Czechoslovakian Orthodoxy, at- 
tempted to institute a Faculty of Orthodox Studies at one of the 
Universities, but met with little success. In 1945 the Church was able 
to reorganize and in 1950 the dreams of Bishop Gorazd became a 
reality with the opening of the School of Graduate Theological Studies. 
Many obstacles, especially in personnel, had to be surmounted. How- 
ever, His Beatitude, Eleutherius, the Primate of the Orthodox Church 
in Czechoslovakia, devoted a great deal of personal attention to the 
direction and development of the school. He continues to assist the 
School and devotes much time in delivering periodic lectures as well 
as supervising many phases of the Institution’s life to insure the 
preparation of exemplary priests. One of the Faculties of the Grad- 
uate School is the Pastor’s Theological Seminary which has already 
graduated 80 persons in various Orders. The Dean of the Graduate 
School is the Archpriest Joseph Kulheim. 

February 27, 1954, marked a historical milestone for the School 
of Graduate Theological Studies. On that date, 34 students success- 
fully completed the first full course of prescribed studies. Ten of these 
34 were ordained to the Sacred Priesthood before graduation and the 
remaining 24 were scheduled to be ordained later. 

(J. M. P. No. 7 1954.) 


LETTER FROM ABROAD 

(The following is a translation from a letter written by Father 
Boris Stark, formerly of France, now serving a church in Kherson, 
USSR) 

“The Great Fast arrived almost unnoticeably. The Characteris- 
tics of our Lenten services here are as follows: first, from the very 
first day of the Holy Quadragesima, the parishioners bring in the 
names of their departed, “diptychs”, together with huge Lenten can- 
dies. Naturally, there is no Proskomide during the weekdays of the 
Great Fast. But in order not to omit praying for the dead twice daily, 
a Litany is said, after the usual devotions, and all names brought to 
the priest are mentioned in prayer. For practical purposes this is ac- 
complished in the following manner: As soon as the celebrating priest 
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begins the Hours or the Compline, another priest and a deacon, vested 
in an epitrakhilion and stikharion respectively, come to an analogion 
(lectern) lighted with the large commemorative candles on which is 
a dish with honey and begin reading all the names from the diptychs. 
The lists of names thus read are often completed only at the end of 
the lengthy services, after which the celebrant says the Litany for 
the Dead and completes the diptychs. Every day of the Quadragesima 
is commemorated in this manner. The analogion is literally filled with 
hundreds of lighted candles which is very impressive especially in 
the evening. 

Another peculiarity is the ringing of Altar bells (presumably 
hand bells) during the Liturgy of the Presanctified (as in the Ro- 
man church-evidence of influence from Galicia and Poland.) The bells 
are rung each time it is necessary to kneel, to stand, before and after 
a Procession, etc. It appears, however, that this custom has prevailed 
always here in the Ukraine. It is also surprising that the antidoron 
(altar bread) is often brought after the conclusion of services, for 
the Presanctified Liturgy and even during vespers. In these instances, 
the particles from the antidoron are kept until Saturday (for the 
Divine Liturgy) but the altar bread itself is returned to the faithful 
bearer immediately. Lent passes by with great efforts.” 


HUNGARIAN PROTESTANTS VISIT THE 
ROMANIAN PATRIARCHATE 


A recent issue of the Reformatus Szemle, the official paper of 
Reformed and Lutheran Churches of the Romanian People’s Repub- 
lic, published a report on the tour of the Reformed Department of 
the Kolozsvar Institute of Theology in Hungary, a school of univer- 
sity level. The tour covered nearly the entire territory of Romania. 
The study tour was orgnized by Bishop Janos Vasarhelyi and led by 
Dean Jozsef Nagy, D.D. 

The Reformed students of the Kolozsvar Institute of Theology 
travelled first to Bucharest where they were guests of His Holiness, 
Patriarch Justinian of the Romanian Orthodox Church at the Ortho- 
dox Theological Academy of Bucharest. In the first davs of their stay 
the students, with their professors, gave a church concert in the Ger- 
man Lutheran Church of Bucharest. 

The next day the guests were received by Patriarch Justinian. 
Speaking of the schism that separated East and West more than nine 
centuries ago, the Patriarch explaned that the rupture was not caused 
by social antagonism, nor by doctrinal differences, but by lust for 
power. The serious consequences are well-known to all. Since he took 
office, said the Patriarch, he has been guided by the aim of cementing 
good relations between the churches. “We have the sacred obligation 
of avoiding the way of ambitious men who seek power,” he said. 
“instead let us follow the way of brotherly approchement and 
brotherly progress.” 

The students also visited Curtea de Arges on the Southern slopes 
of the Carpathians and Nagyszeben, were they were guests of the 
Romanian Orthodox, and of German Lutheran and Hungarian Re- 
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formed congregations. The students were welcomed by Metropolitan 
Balan, representing the Orthodox Church, and by Bishop Muller, D.D. 
and the theological professors of Nagyszeben, representing the Ger- 
man Lutheren Church. Prof. Albert Maskay, D.D. preached a sermon 
and Prof. Pal Gereb, D.D. delivered a lecture. Representing the 
Lutheran Church which was also host to the group, Pastor Hermann 
gave a speech of welcome, expressing special thanks to the Reformed 
Church that, in the theological school in Cluj, the Reformed Church 
accepted the German Lutheran students. 

The tour ended with visits to Stalin City, the former Kronstadt 
(Brasso) and Kezdivasarhely. Here the local Roman Catholic priest 
had announecd the event from his pulpit on the previous Sunday and 
had exhorted his parishioners to follow him in attending. 


(Ecumenical Press Service) 


PASTORAL RETREAT 


An important event occured in the life of the Church in Western 
Europe. On the third and fourth days of February a pastoral retreat 
was held for the clergy of the Western European Exarchate at the 
Three Saints Priory in Paris. This was the first such gathering of the 
clergy since the appointment of the Most Reverend Archbishop Nich- 
olas as Exarch. 

Almost all of the parochial clergy in France participated in this 
retreat. Priests from England, Switzerland, Italy and North Africa, 
who were able to secure visas, were likewise present. During this con- 
vocation, His Eminence, Archbishop Nicholas twice pontificated at 
the Liturgy and priests from all parts of the Exarchate participated 
in these services. 

At the first session following prayer, Archbishop Nicholas anoun- 
ced the agenda for the retreat which included the following report: 

1) Archimandrite Sophronius (Sacharov) - “The Ecclesiastico- 
Canonical Consciousness of the Orthodox Russian Dispersion.” 

2) Archamandrite Denis (Chambault) amd Hieromonk Peter 
(L‘Huillier) - “Orthodoxy in the West.” 

3) Parochial clergy - “Local Parish Conditions.” 

In his indroductory address, Archbishop Nicholas pointed out 
that the time of this pastoral retreat coincides with the tenth anni- 
versary of our beloved Patriarch election and enthronement. His 
Eminence said that “ten years ago in Moscow, in January 1945, the 
Local Council of the Russian Church, which elected Patriarch Alexis, 
was convened. Several Eastern Patriarchs attended this Council: 
Christopher of Alexandria and Alexander of Antioch. The Patriarch- 
ates of Constantinople and Jerusalem sent their representatives: Met- 
ropolitan Germanos and Archbishop Athenagoras respectively. Rep- 
resentatives from the other Autocephalous Churches were likewise 
present. At the session of 2 February, the Locum Tenens, Metropoli- 
tan Alexis of Leningrad was elected Patriarch of Moscow and All 
Russ, and on 4 February 1945 was enthroned at the Theophany 
Patriarchal Cathedral.” 
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